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18 IN HEBREW -CHET AND YUD - OR CHAI -STANDS FOR
IJ]-FE

Lifc is the over riding and prime concern for Jews SINCE DAY 1 -
4000 YEARS AGO AND LIFE IS THE NUMBER 1 CONCERN FOR
Jews today. Consequently we have to declare that all Jews regardless of
their degree of ocbservance or non observance are family. We are
responsible for ecach other. WE MUST LOOK OUT FOR EACIL
OTIELER’S WELFARE. We will leave it to G-d to judge each Jew’'s
religiosity, (Jur concern in this world must be primarily the physical well
being of every Jew in the diaspora and in Israel It is our sacred duty to
ensure and guarantee Jewish unity. Only by banding together as a band
of brothers and sisters will we he able to survive the anti Semitism that

2



keep cropping up from every corner each year a new face and a new
threat to our existence, This task of survival is not a job for a lone ranger.
We must enlist the combined efforts of the entire Jewish community. That
mcans every Jew of what ever ideological hend and commitment he or she
have.; or does not have. Lets face it the non Orthodox Reform and
Conservatives or secular organizations like Bnai Brith , Anti Defamation
, Jewish Committee and Jewish Congress or out reach organizations as
Hillel Lubavitz Esh Daat- are all diffcrent expressions of Jews organizing
among like minded individuals who share their religious degree of
observance or lack of it. OBSERVANT Jews have recognized this basic
truth, that it is necessary to go to the grass roots of Jewish society- the
individual Jew. Tsuvah movements have found a new fronticer to
spread Torah and Jewish identity. Lubavitz and other out reach
programs have flown into this new frontier to help save Jews, However
those Jews who belong to the Reform  Conservatives and other non
Orthodox groups can not be condemned and written off. WE MUST
BEHAVE WITH COMPASSION UNDERSTANDING AND COMMON
SENSES AND INTEGRITY TOWARD EVERY ONE. Let us appreciate
and compliment every Jew or Jewess for the positive behavior and
observance of even one MITZVOH BETWEEN MAN AND MAN AND
MAN AND G-D . Let us encourage them to be more committed
regarding the laws between man and man and wan and G-d. Let us focus
on what Jews do observe, rather than what they do not observe. Let us
focus on the part of the cup that is full rather than the part of the cup that
is empty. Yes, let us aim for the stars for

ourselves , but appreciate the accomplishments of others even if they be
only one inch. Let us behave toward each other as the gentle breeze in

a warm spring day and speak with a soft voice as (i-d Revealed Himself
to the prophets. BBoth the laws between man and man and man and G-d
were given by G-d at Sinai 3400 years ago.  See the prayer of Yiogdol at
the beginning of the daily morning services and the 13 articles of faith-
the anni mamins- recited at the end of the morning daily services. See
Rambam Yesodel Hatorah 9,10,11 . See Rambam Mamrim 3:3 Chazon
Ish Yorch Dayoh L3:16 as cited by Rav Eliezer Waldenberg Hilchot
Medinah 9 :4.
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The future of Judaism CAN BE ASSURED ONLY IF THERE EXISTS
Rabbis who will commit themselves to master and observe the four parts
of the Shulchan Aruch. ONLY SUCH RABBIS ARE AUTIIORIZED TO
RULE ON ANY LAW OF Judaism. Any representation of Judaism that
lacks the laws of the four parts of the Shulchan Aruch applied to fit the
cascs presented is an other religion Radvaz in responsa and Rambam
Yesodei Hatorah 9,10,11and the 13 basic principles of Faith, The Oral Law
given by G-d at Sinai 3400 yvears ago was written in manuseripts and
transmitted from one generation to the next. They were known as
megilot nistorot Rashi Bava Metzia 92a. These manuscripts were edited
and the conflicting laws voted upon and a common law and equitable law
approved by the Rabbis of the Mishne and then the Rabbis of the
Gemorah . The Mishne and the Talmud was written over a period of
approximately 400 years and completed approximately in 400 ACE.
Then followed the period of the Rabbonei Savroye , the Gaoaim , the
Rishonim and the Achronim. All the laws of the Talmud were
summarized and codified by The Riff the Rambam the Rosh Tur Bais
Yoseph and Ramo. . The codification of Bais Yoseph and Ramo is known
as the Shulchan Aruch-. It is the summary of the Talmud and all the
responsa -that answered all new questions that arose over thousands of
vears were responded based on precedents from previous accepted
authorities. All arc summarized in the four parts of the Shulchan Aruch.
Commentaries arose like Bais Shmule Chelkos Mechokek Gro and Taz
on Even Hoehzer ; Shach and Taz, Gro Bair Haitiv and Bair Hagolo Pri
Chodosh and Pri Megodon on Yoreh Davoh ; the Shach, Taz, Sma ,
Kitzos Hachoshen, Nesivot, Gro, Bair Hagole Bair Haitiv on Choshen
Mishpot; Taz and Mogcn Avrohom on Orech Chaim. These are only a
fraction of the commentaries that exist. Later authorities wrote additional
summaries and codifications as the Lubavitzer Rebi the Tzemech Tzedek
the Levush, the Nodei Beychudah , Rav Akiva Eiger, the Chsam Soffer.
the Mishnch Brururah and the Aruch Hashulchon on all four parts of the
Shulchan Aruch,as well as future laws that will become operational once
Jews return to Israel , the laws of trumah maaser sheviot become
operational ; the holy temple will be built and the sacrifices will
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commence. Tens of thousands if not hundreds of thonsands of Responsa
and commentaries op the Talmud and Shulchan Aruch were penned over
the last thousands of years. Many of these responsa are summarizes in
Otzer Haposkim on Even Hoehzer Pischei Tsuvah and Gilyonot of Rav
Akiva Eiger Hasholom on four parts of the Shulchan Aruch . Some of the
responsa penned over the last century are those by Rav Yitzchok
Elchonon Spector, Rav Yudelevitz, Rav Henkin, Rav Moshe Feinstein ,
Rav Yitzchok Herzog, Rav Uziel , Rav Yeciel Yaakov Weinberg- the
Shreidei Esh, Rav Mordecai Yaakov Breish- the Chelkos Yaakov and Rav
Gorin the Mashiv Milchomo, and Rav Eliezer Berkovilz in Tnai
Benesuin Ubeget. Let us mention the Israeli journals Torah She Bal Peh
and Noam that have leading scholars express their Torah view on many
_ contempory burning issues in Israel and diaspora that relate to the very
survival of Torah Jews and the State iof Israel.

| have attempted to summarize some of these responsa in my  scven
volumes called Responsa on the Four Parts of the Shulchan Aruch. |
explore very controversial areas of Jewish law as the reader will discover
once he or she reviews my tahle of eontents . All my beoks except for one
are in Engish. One volume is in hebrew.

A kollel must be established and supported for such a purpose. A
foundation exists for this purpose. It is Bais Meir Menachem Sender
L.atorah Vchoroah, Inc . It is a 501c foundation recognized by the TRS. I
have endorsements to form a kollel for the study of the four parts of the
Shulchan Aruch from Rav Moshe Feinstein Ray Yaakov Kminecki and
Rav Yisroel Pikarski,






CHAPTER 1

*GROWN CHILDREN -BEING A PARENT AN IN LAW AND
OUTLAW RESPONSIBILITY MATURITY FINANCTAL
INDEPENDENCE LETTING YOUR CHILDREN BITE THE BULLET
AND SUFFER THE CONSEQUENCES NOT T() SUBSIDIZE
CHILDRIEN-

(C"HAPTER 2

*LAWS OF MARRIAGE REMAINING MARRIED PREVENTING
INFIDELITY OR APPEARANCE OF INFIDELITY AND
PREVENTING ACCUSATIONS -

CHAPTER 3
* PRIORITY : HAVING A YESHIVA NOT GO BANKRUPT ANID
TEACH TORAH AND JUDAISM OR BEING HONEST

CHAPTER 4
* INTERMARRIAGE-* CONYERSIONS

CHAPTER 5,6, 7, 8,

9
* DISPUTES DIVORCE ANNULMENTS

* CASE HISTORIES OF MARRIAGE PROBLEMS SINGLE PARENTS
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MARITAL PROBLEM
Chapter 3

Qunestion

Wife has received a civil divorce. Husband refuses to give her a Get.
She has won custody of all five children . She has won alimony and child
support. She claims that her husband is a control freak. He also has had
sexual affairs. He beat her when she was pregnant with her youngest child
She claims that her husband forbid her to speak
to other men. When she spoke to the gardener, before she got pregnant
with her youngest child, her hushband claimed that she got pregnant from
the gardener. He disowned the youngest child as being illegitimate. She is
married 20 years. She also has somcone now who is interested in marrying
her. She wants vur BetDin to annul the marriage. The husband and his
family want her to return. THEY HOPE THAT WHEN THE WIFE
SEES THAT SHE CAN NOT GO FREE SHE WILL RETTURN.

CHAPTER 6

QUESTION

My husband raped my three sisters and my mother. He also beat me
and threw me down the steps while I was pregnant. Although I got a civil
divorce , he refuses to give me a Get. He wants a million dollars as the
price for the Get. T have four children with him. He was ordered to give
me a (et by the other Rabbincal Courts. One rabbinical Court gave me a
letter that I have permission to use all means te corce him to give me a
Get. The request of the plaintiff is to annul the agunah®s marriage in light
of the fact that she has another man who will marry her.

Chapter 7



My husband is # homosexual. He spends too mach time with his brother,
Onee WE wnt on a trip and I had to go to the bathroom , but he retused to
stop. So I wet my pants.

He does not satisfy me sexually. I PRESENTLY AM GOING OUT
WITH OTHER MEN. HE ALSQO CONTINUQUSLY ARGUES. ONCEHE
GOT INTO A SCREAMING MATCH WITH ME AND MY MOTHER ,
HE LOST HIS TEMPER AND STRUCK ME AND MY MOTHER. He

broke my arm Twant an annnlment since he refuses to give me a Get.

Chapter 8

MY HUSBAND IS VERY BUSY AND SPENDS VERY LITTLE TTME WITH ME [
HAVE FOUR CHILDREN TTe does not satisfy me sexvally. He gave me permission to sce
other men. My husbhand refuses to give me a Ge t [le was given a Get BY A Rabbi whe did
ool even inform me, He is seeing other swomwn, | want an annulment

Chanter 9

1 married a KOHEN . SHORLY AFIER OUR MARRIAGE I BELIEVED THAT 1 WAS
UNDER A CLURSE 1F 1 WOLLD REMATIN MARRIED TO HIM . TINSISTED TO GET A

Diverce and a Gel which my husband agreed. WE GOT TOGETHER AGAN AND WE
ARE LIVING TOGETHER I WANT TO REMARRY. Are we permitted
Response. DEFINITELY NOT. A DIVORCEE CAN NOT REMARRY HER
HUSBAND. I'T IS WORSE THAN JUST LIVING TOGLETHER.

PILEGESH RELATIONSHIP OR CIVIL COURT MARRIAGE ONLY
IS I'F PERMITTED OR FORBIDDEN ? It is 100% forbidden unless there
exist very dire consequences to have any marriage halachic non halachic or
¢ivil ,An attorney specializing in marriage and divoree civil law must be

consulted regarding common law marriages palimony and child support.
HOWEVER IN PRACTICTE NO RELIGIOUS GIRL OR BOY WILIL.
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AGREE TO A PILEGESH RELATIONSHIP OR CIVIL COURT
MARRIAGE ONLY .

I KNOW OF HUNDREDS OF PEOPLE WHO REMARRIED AFTER A
STORMY DIVORCE AND ARE YERY HAPPY I KNOW OF COUPLES
WHO ARE MARRIED ALMOST HALF A CENTURY AND ARE VERY
HAPPY AFTER A STORMY DIVORCE. ONE MUST TAKE A CHANCE IN
LIFE. LIFE I8 FULL OF CHANCES. THERE EXIST NO ALTERNATIVES.
ONE SEEKING A PILEGESH RELATIONSHIP WTLTL. REMAIN
UNMARRIED FOREVER . HE WILL NEVER FIND THE GIRL AND
FAMILY WHO ARE RELIGIOUS WHO WILL AGREE,

IF WHAT [ AM STATING 18 TRUE FOR INDIVIDUALS WHO WENT
THROUGH A STORMY DIVORCE, CERTAINLY THIS IS TRUE FOR.
COUPLES WHO NEVER WERE MARRIED .This attitude is the prevalent
attitude today in all religious cireles and always existed, even among thosc
authorities who theoretically permitted Pilegesh- the Ramban Raved and
Rosh. All of ihem warned that people will easily have licentious relationships
and will not remain with one spouse only which is the critical requircment of
pilegesh relationships. You can not have more than one spouse for an extended
period of time. The woman must not have a new partner until 3 moaths
passesfrom the time that the relationship dies.in order to make surc that she is
not pregnant. The woman must go to the mikvah 12 days following the day
she has her period and at no time must there exist any intention of hoth
spouscs to have a permanent relationship otherwise the relationship is
converted to halachic marriage. Oncee the marriage commitment is gone -
there exists no halachic marriage -there exists no deterrent for any one spouse
to remain consistently with the other spouse. Perhaps people who see them live
together will believe that they are married and that can create the
appearance of Halachic marriage . If the spouses did in fact  want to remain
together permanently than that creates Halachic marriage when people know
that they are living together. Perhaps both spouscs want to create a
permanent union and that crcaics marriage . Who is going to supervise all
these individuals? Who exists to read their minds and knows their
intentions? Tf they changed their minds after they first deeided to create a
permanent union - they are married Halachically and must receive a Get to go
free. Aruch Hashulchon in Even Hoezer  rules that if a conple live together
for over 30 days the assumption is that they are married . No Jewish man or
woman wants a licentious relationship. THE ACCEPTED WAY TO HAVE

10



LEGAL SEX IS ONLY THROUGH MARRIAGE. FURTHERMORE A
WOMAN WHO IS NOT MARRIED MAY BE ASHANMED TO VISIT THE
Mikvah. Only married woman visit the mikvah 12 days after they have a
period. Therefor if she has sex with out dipping in the mikvah there exisis a
very serious Biblical violation. Thus even the Ramban Raaved and Rosh who
thcoretically permit Pilegsh relationships, nevertheless, in practice all
condemn Pilegesh relationships sinee all the above mentioned contingeneies
can very well exist.

|

However if a couple on their own do havea PILEGESH
RELATIONSHIP ORHAVE A CIVIL MARRIAGE ONLY we will insist
that the woman receive a (zet. Hf the partner-either the man or woman -
refuses and there exists no way sheor h e can receive the Get we will permit
them post facto to marry with out a Gel . This is the ruling of the
overwhelming majority of Rabbinical authorities . There exists a myriad of
other variables and only a2 Rabbi who has mastered and ohserves the four
parts of the Shulchan Aruch is competent to decide if one who has a Pilegesh
relationship OR CIVIL COURT MARRIAGE ONLY goes free with out a Get.

CHAPTER 10

* SAVING HUMAN LIFE BORN UNBORN CHILDREN * Yom Kippur
Fasting by pregnant women and nursing mothers with infants whose life can be
in danger if the mother fasts * What are the size and quantity to eat matza on
Passover drink wine for kiddush and the four cups on Passover quantity

11



torbidden not to cat on Yom Kippur -over what period of ime*CHAPTER 10
* Can a mother who gives birth out of wedlock -she had sexual liasons two or
more times marry before 24 months have elapsed since she gave birth?0r do
we require her to wait 24 months during the time that the child is being breast
fed? CHAPTER 10

* STEM RESEARCH from aborted fetuses harvesting cells foe research
CHAPTER 10

*FORCEFULLY PREVENTING SUICIDE MURDER TERRORISTS
CHAPTER 10

* RESPONSIBILTTY OF CIVILTANS TO CHANGE TERRORINT
GOVERNMENT OR FACE CONSEQUENCES CHAPTER 10 * RATIONAL
OF FIREBOMBING OF GERMANY AND JAPAN DROPPING OF
ATOMIC BOMB on JAPAN CHAPTER 10

*STATUS OF INTERNATIONAL LAWS THAT SPELL SUICTDE FOR
COUNTRY ATTACKED BY TERRORISTS WHO DO NOT OBSERVE ANY
LAWS, ARE THE VICTIMS OF THE TERRORISTS BOUND BY
INTERNATIONAL LAWS OF HUMANITY IN WAR WHEN THE
TERRORISTS DO NOT ACCEPT THESE LAWS? WOULD THHE VICTIMS
OBSFERVE THEM REGARDING THE TERRORISTS AND THOSE WIT(
SPONSOR TERRORISM IT WOULD SPELL SUICIDE FOR THE VICTIMS
*PEKUACH NEFESH DOCHE KOL HATORAH* THE YICTIMS ARE
FORBIDDEN TO HONOR OR OBSERVE SUCH LAWS CHAPTER 10

% US LEGISLATION STRIPPING TERRORISTS FROM THE
PROTECTION AFFORDED PRISONERS OF WAR CHAPTER 10

#USING ALL MEANS TO EXTRACT INFORMATION FROM
TERRORISTS TO PREVENT SUICIDE AND OTHER ATTACKS CHAPTER.
10

chapier 11

*REFORNM THROUGH OUT THE CENTURIES - The status foday in
Halacha of the ten lost tribes- the Samaritans - the Sudducees -the Kariates
the followers of Shahse Tzve and Frank- the false Messias -Their statos
regarding marriage divorce conversions SINCE THE MEMBERS OF THESE
HISTORICAL GROUPS DID NOT OBSERVE THE LAWS OF MARRIAGLE
AND DIVORCE AND CONVERSIONS WILLFULLY OR UNWITTINGLY
AND DIVORCES AND CONVERSION DI D OCCLR WHAT IS THE

12



STATUS OF THESE CHILDREN AND THEIR DESCENDANTS 7% LAWS
OF EVIDENCE CIRCUMSTANTIAL ACCEPTING TESTIMONY OF
AGUNAH -WHEN 7

Chapter 12

# CHILD AND TEENAGE SEXUAL ACTIVITIES AND PREGNACIES
COMMON IN MODERN WESTERN SOCIETIES FEMALE

CHILD MARRIAGES COMMON IN MIDDLE EASTERN SOCIETIES BY
AGENCY OF THE FATHER OR WHEN THE FATHER WAS DECEASED
OR ABSENT AWAY ON BUSINESS OR IN CASE OF A INIVORCE THE
MOTHER AND OLDER BROTHERS COULD EFFECT SUCH A
MARRIAGE . ABUSE OF THIS LAW ARRANGED BY A FATHER TO
PRESSURE HIS X WIFE. THE FATHER IS NOT BELIEVED THAT SUCTT
A MARRIAGE EVER QCCURRED. HIS OWN MARRIAGLE WITIT HIS
WIFE IS ANNULLED. THE WITNESSES IF THEY EXIST LOSE THETR
STATUS AS KOSHER WITNESSES THE FATHER AND ALL PARTIES
AIDING AND ABETTING HIM ARE TO BE ARRESTED BY THE CIVILL
AUTHORITIES FOR ATTEMPTED STATUTORY RATPE.

Chapter 13

Birth control is it permitted in those instances when the marriage is not
very stable and one or both spouses hesitates to bring children into this world
when a divorce could oceur with all the financial and psychological
cunsequences. ?

Chapter 14

Can an unmarried woman whose biological clock is slowly ticking away and
may soon be too old to conceive get pregnant from artificial insemination . 'The
male donor the father is a non Jew? Can a married woman whose husband is
unable to impregnate her and she is considering divorce use artificial
insemination from a non Jewish donor?

Chapter 15

Problems with artificial insemination and with surrogate mothers



chapter 16

ALIENATION OF AFFECTIONS

Chapter 17

Should u conference be convened in Jerosalem lsrael attended hy all Rabbinical
arganizations as well as their respective Eabbinical Courts - modern Orthodox uttra
Orthodox Charedim and the representatives of the Isrucli Rubbinate . We would also invite
women feminist organizations . We would ulso invite Rabhinical Coeurts from Reform and
Cimservative and Reconstruction Groups . All of  them will offer their opinions how to selve
the agonah problem,

Response
MNo. Any one who does not accept the fundamental concept that all the Torah in aur
pnssession both Written and Oral  Law is Divine has denicd Judaism. He is as far as
HALLACHA is concerned a believer in a different religion. Radvaz in responsa. Rambam
Yesodei Hatorah.

Any one who has not mastered and chserves all the four parts of the Shulehan Aruch is
not gqualificd to rule on any law . Certainly he is unqgualified to rule on laws of marriage
diverce and annulments. To hold a conference and invite all thnse individuals mentioned
ahove would make a mockery of the foundation of Judaism and jurisprudence. This is the
same as calling a conference of brain surgeons and inviting plumbers and electricians

It is not necessary to call any conference. The qualified Rahbi or Rabhbis in each
generation write responsa to solve all the problems that develop. THUS T HAVE WRITTEN
FIVE VOLUMES OF RESPONSA ON THE Four Parts of the Shulchan Aruch that respond
to muny burning issnes of our generation including agunot. All who accept what I write have
a sulution for agnnah related problems. TITOSE W10 OPPOSE ARE FREE TO DISSENT
1lolding a conference represented by ungualified individuoals is not only dangerous hut it will
give the seal of approval as to the anthority in Judaism for individuais who deny ihe basic
renets of Judaism and at best arc ignorant of the laws involved. Would you let all these
unqualificd mem hers vote as to which laws we will or will not observe ? WE FOLLOW THE
MAJORITY OF OFPINIONS ONLY WIIEN DOUBTS EXIST, THERE EXIST NO
DOUBRTS AS TO THE TRUTH OF BOTH THE  WRITTEN AND (3R AL
LAMW AND THAT ONLY ONE WHO HAS MASTERED AND OBSERVES THE FOUR
PARTS OF THE SHULCHAN ARLCIH 18 QUALTFIED TO RENDER AN OPINION IN
ANY AREA OF JEWISH LAW,

THEREVORE WE WILL NOT SET TOGETHER WITIHINDIVIDUALS WIIO LACK
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THESE QUALITIES IN ANY CONFERENCE TO VOTE ON PROCEDURES  AND
MEASTURES TO CHANGE JEWISH LAW LN ORDER TO SOLVE THE AGUNAH
PROBLEM . 4060 YEATR JEWISH LAW PRESENTLY INCORPORATES
MECHANISMS TO ALLEVIATE THE PROBLEM OF AGUNOT. TT TS NOT
NECESSARY FOR THE UNLEARNED TO DISCOVER THE WTHIEEL.

MANY OF THOSE INDIVIDUALS MENTIONED ABOVE 10 BE INVITED TO THE
CONFERENCE ARE DISCHIALIFIED TO BE WITNESSES AND CERTAINLY TO
PRESIDE  AS JUDGES IN A RABBINICAL COURT. HOW CAN YOU HAVE SUCH
INDIVIDUALS RENDER EARTH SHAKING DECISIONS ABOUT THE ISSUES OF
DISSOLVING MARRIAGES THAT CAN EASILY CREATE A CASTE OF MAMZARIM
-ILLEGITMATE CHTEREN WHEN THE MARRIED WOMAN -THE AGUNAH
REMARRIES WITHOLUT A GITT'?

T'hus the default position must remain that all marriages unless terminated by a Get
riven viluntarily by the husband remain in full force for cternity. Unless we maintain ihis
fallhack position the entive marriage institucion will disintegrace. This position must he
mainiained because of the forces of the feminists on the one hand. Ta addition there exisis
the nnprecedented explosion of marriage breakups that cast havoc on the husband and
children. Most divorces are initinted by women who have very little to lose certainly
financially. The moral environment that leads to divorce is the Pleasure Culture and
philosophy that ingists upon immediate satisfaction . This culture leas zero tolerance and
patience,. This culture conirols the rabbis by hiring and firing them. Theze rabbis even the
ones who call themselves Orthoadox are beholden to their benefactors. They would prostitute
Judkaism if they could only pel awayv with it. This culture is further reinforced by the liberal
attitwde toward homosexieality and lesbianism. The Reform Conservative and
Reconstructionists clergy have already jumped on this desiructive band wagon. Thus i
is imperative that Torah Jews  do not strengthen the forces of assimilation by weakening the
last defenses and sacredness of marriage. There must exist the Lyw that no marriage can be
dissolved with tut a Get. Under no condition can we have a global agreement for
annulments. This is common law, 9% of all agunot in the kst 10 years that we freed
agunot were able to reecive eventually a Get without an annulment. Or else after we gave
ihem an annulment they received a Get. T€is the 10 % that were not freed that Bet Din must
gel involved and set free when all the terms recited in my volumes | 23 4 5 are met. The
final toral of agunot that must be given an aonulment is less than I%. All the rest receive a
traditional Get when they compromise their positions. Only a Bet Din TILAT 11AS
MASTERED AND OBSERVES THE FOTUR PARTS OF THE SHULCHAN ARUCH IS
THE ONLY ONE WHO CAN ANNUL MARRIAGES. THE AGEINAM HERSELF OR A
BET DIN WHO DOES NOT MEET THESE REQUIREMENTS CAN NOT ANNTIL
MARREAL LS.

Then we can have  some individuals like Ray Rackman Ruy Antelaman aml myseli lor



the sake of equity make excepons and amnul those marriages that nothing helpz, And
prevent agunof to be imprisoned for life. I have enunciated my position in my introduction
to vol 1. of my hook Kesponsa ol the Four Parts of the Shalchan Aruch, In that manncr we
will ensure thai the marriage institution is not destroyed and the rights of women whao are
genuine agunot will he protected.

Chapter 18
ALL Jews aver the entire world are one band of brothers and sisters otherwise we will not
survive, All our relicious differences must he subordingted for ihe survival of Jews and
Isracl

Chapter 19

A married woman  claims that she was  threatened that if she does nat consent to he raped
she will be killed. The Hallacha is that she must submit . Ts she forbidden to her husband?
What happens if she gets pregoant is the child legitimate? What happens if her husband
claims chat he is a Kohen? What huppens if she lied that it was a rape ; it was a eonsensual
affair?

CIIAPTER 20
Women and Halacha

A summury of the principles governing the Mitzvohs that an observant Jewish woman
follows

Chapler 21

How old is the universe and our planct carth? Reconciliation of Torah and scientific
speculation
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who cites the following autheriiies in support of the above rulings: Orchet Caim #1 ; Rosh Yumn
88%:13 cites Baal Hilchos Gedolot ; Ritveh Nidah 44b d'h deksiv ; Ramban Toros Heodom
reparding Sakana -danger See laws of Shabbot Nishmot Avrohom Orech Chaim 330 :19 end Rashbo
un Shahbos ; Emck Sheola on Shiltos 116 Bair Halacha 330:7 end of I¥H  uh sofek ;Korhon Nesongl
on Rosh Yuma 88:13:10 states that if is the rurling of the the Baal Halochot Gedolot that we will
viokite the entire Torah in order (o save a fetus that is less than 40 duys and still does not display any
vilal signs of life.

However Mogen Avrohom 330:15 and the Nodeh Beyehuda Choshen Mishpot Responsa 3% disscnt
and do not deem a fetus the status if 2 human and forbid to violate the laws of the Torah to save a fetus
. unless the life of the mather would be compromised if the fetus  dics and would he aborled. Asfuras
we coacerned our ruling in a situation where there exists 2 conflict among authorities we will suve the
fetus. Even if only one anthority cxists that states that the fetus is a human we will rule like him
becuuse to save a human even if doubts exis as to the law or as to the facts we will rather err on the
side of life. Even if a doubt cxists if a fetus is to be deemed 2 human being -there exis anthorifies
whodo not eonsgider the fetus as a human being- we will violate the Sabbot and all the Torah even
where there exists a doubt as to the final ruling . In order to save a life,

He also rules that a mother who is advised by physicians not to fast on Yom KIPPLR BECAUSE IT
WILL EFFECT NEGATIVELY ON HER MILK SUPPLY AND CAN HURT THE HEAL'TH OF
Turah HER INFANT CHILD SHOULD NOT FAST.

Chsam Softer Vol 6 # 23 & ; bair Halacha 617:d:h Ubros wmenokos ciling bair haitiv 6184from Dvar
Smuel ; Mcharsham in #1 Daas Torah ;Sharci Tsuvah 354 :6;Hakotzel Hamitah on 1he Maici Efraim
#1 . However Har Tzvi rav Tzvi Franf chicf Dayan of Jeresalem rules that if the mother has
sufficient milk she should fust. The Chazon Ish is more Icnient See Har I'zvi Orech Chaim Vol 1 201 :
cnd,

O WE RULE LIKFE. THOSE AUTHORITIES WHO DERM THE FETUS AS A HUMAN OR
NOT? TO SAVE A LIFE WE WILL RULE LIKE ONIL AUTHORITY 1V NEED BE, MOWEVER IF
WF ARE DOING STEM RESEARCH AND ARE PROVIDED WITH THE ARBORTED FETUSES
WHO WOULD HAVE BEEN IMSPOSED ANYWAY WE ARE PERMITTED TO CONDUCT STEM
RESEARCH SINCE WE DID'NOT AB INITIO ABORT THE FETUS, We ARE MERELY 1L8ING
THE ABORTED S§TEM CELLS FROM A FETUS THAT ALREADY HAS BEEN ABORTED. WE
LIKEWISE ARE PERMITTED TO HARVEST CELLS FROM FETUSES . WE WILL RUFE IN THI
INSTANCE THAT FETUSES ARE NOT DEEMED AS HUMANS IN ORDER TO SAYE LIVES OF
RORN HUMANS, WE WILL RULK. EEVN AS ONE AUTHORITY TO SAVE A HUMAN LIFE.
THIS IS TRUE IF THERE EXESTS NO OTHER WAY 10 DO THE RESEARCH. See my Vol l
chapter 1 at en and 4-where T describe standard rukles of jurisprudenee of ruling lilee two npposite
opinions if we can achieve cquity in that manncr cven though the two positivas contradict each other.

The decisor must use HALACHA in an equitable manner . Hallacha must nnt be used blindly
ignoring the consequences of the ruling, Thus Rav Akiva Eiger ruled that a single mother whoe had a
child out of wedlock -and had more than nnc or two premarital sexual affairs -conld marry the instan

—
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she found a suitable match and did not have to wait until the child was 24 months old like 2 widow or a
divorcee who had a nursing child '

Both & divorece and especially a widow were not permitted to remarry until after 24 months
elapscd from the date thae she gave birth . The raeson was  because the Rabhis of the Talmud waned
to guaraniee that the infant not starve te death if his or herr mother remarried god pregnant and the
milk supply would stop. There were certain exceptions in ver dire ciremmstances that had to be
approved by a Rabbi who had mastered and phserved the four parts of the Shulchan Aruch,

At the time of Rav Akiva Eiger a mather who had a child out of wedlock was socially nstracized .
She comld  rarcly find a man who would marry her. She could possibly murder her child or give it up
for adoptionin order to hide the dfact that she had a child oat of wedloek, . If she did find 2 suitable
suitor Rayv Akiva Wiger rellaxed all the Lavs sinc it was for the child’s advantage .

Likesisc in the case of a widow or divorcee if it was to the advantage of the widow or divorcee that
the mother not wait 24 months and the welfare of the child was guaranteed in a legally enforced
ducument or guaranteed by a wealthy benefactor such as u relafive or the step father- so the child
would not starve to death if the mother got pregnant fronm the new husband and her milk supply
would stop-the rules were relaxed. Sce  Pischi Tsuvah to Even accer 13: 11.12,13; Bais Shmule
¢ helkos Mechokek Ibid and Aruch Hashulehon Thid See also Sdei Chemed Vol 8§ 1shus section 3
pages 147-137

I'he pregaant woman is deemed as a person whao is ill and can possibly endanger their lifc by
fasting. She should not eat more than the size of 2/3 two thirds of an egy at one time. SLEE. SHOULRD
WAIT 40OR 7 MINUTES THE TIME IT WOULD TAKFE. TO EAT 3 OR 4 EGGYS .She can dlrink at
one time the a little less than a mouth full. Each person measures the amount for themselves. This is
truc if such portions and waiting is sufficieot. liowever if the person who must cat on ¥Yom Kippur has
gead p-ain frem hunger or ntherwise and requires to eat a greater guantity and not wait that person is
allowed and is mandated to do it, See Aruch Hasbulchon Orech Chaim 614:14,15.the size of an epg is
our middle size cggs Thid. A healthy person is forbidden to eat or drink any guantily of tond er liguid
However ther are not liable unless they consumed the size of « little less than our middle sized eggs.
And drank liquid = little less than a mouthful See Tibid 612:1-4 for the quantity that one is Jiable
when they eat on Yom Kippur and the time span that one consumes this fond -less than H-7 minutkces.
See Arach 1lashulchon on Yorch davoh 324:3.6 and Orech Chaim 16¥:13 wha rules that the size of
eggs have not changed and consequently the measarements of a Kezait -half an egg that vne must cat
of Matzoh on Passover or less than the size of an ege that one is prohibited to eat on Yom Kippur or a
reviot the displaccment amount of liguid that one must dreinlk for Kiddush on Shabbot and the amoun
of liquid #me must consume on Passover for each of the four cups amounts to the displacement
quantity of liquid of land ¥ middlle sized eggs. This follows che ruling of the Chsam Sofferr . This i
apposed to the position of the Nodeh Beyehudah the Gro -the Vilna Civan and the first Lubavitzer
Rehbi Rav Sheir Zalman in his Shulchan Aruch. According to Aruch Hashulchon the amount that a
person who must eat on Yom Kippue is half of the amouint that they must cat according to The Nodel
Beyehudah, the Gro and the Lubavitzer Rebbi, THEY HOLD THAT THE EGGS TODAY ARE
HALF OF THI SIZE OF THYX EGGS AT THE TIME OF THE TALMUD. THUS ONE MUST
DOUBLE THE QUANTITY . A KEZAIT = A WHOLE EGG a REVIOT REPRESENTS TIW
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DISPLACEMENT QUANTITY OF LIQUID OF 3 EGGS.A PERSON ON YOM KIPTTR
ACCORDING TO THEM CAN CONSUMFE AT ONE TIME FOOD = TO TWICE 2/3 OF ANEGG
OR 1 AND 1/3 EGGS. THE AMOUNT OF LIQUID REMAINS THE SAME AS Chsam Soffer ani
Orech Hashulebhon Tlowever for kiddush and the four cups on Passover one must drink wine
amounting to the displacement quantity of 3 exys . Thus if an ill person is ot satislied with the smaller
quantity of food to be consumed at one timeor else 2./3 of the size of an egg he can rely on the rulings
of Nodch Beyehuda Groh and Ray Shneir Zaman the first Lubavitzer Rebi and consume food at one
{ime that is the equivalent of 1 and 1/3 of the size of our middle sized epps.

1f the ill persom is not satistied with she smaller amouni of foud and drink they can eat and drink
the lurger quantity-if they can not wait 6-7 minutes in betwceen biles ot the quantity the size of 2/3 the
size of our middle sized eggs. Thai is if waiting could plee their life in passible even remotely in
danper, Thus they must eat as much food and drink as mach Kquid that they are satisficd.

Even if a person is not in immediate danger or possible danger if there cxists a remante possibility
that the person can become dangerous ifl that { person should not fast. -Chinuch Mitgvoh 315
Minchos Cinoch [hid 313:5 darkei Tsuvah Yoreh Dayoh 155:18hagot Chachmos Shlemo an individual
wha is in immediate danger or possible danger does not have to eal in mearured amounts hut cats 4%
he normally would eat if today was not Yom Kippur ThL: WHOLLE DISCUSSION IS ONLY
REGARDING A PERSON WHO COULD REMOTFLY COME TO DANGER OR ENDANGER
THEIR UNBORN OR BORN INFAN'Y. See Rav Chaim Solevetchik Hazmanim Hashelom Iaws of
Xhvii us Hoesser. who always rukled leniently regarding fasting in Yom Kippur. HE
KXPLAINED THT HE ALWAYS RULED VERY STRTCTLY REGARDING THE SAVING OF
HIMVAN LIFF. HE WOULD ALWAYS ERR ON THE SIDE OF LIFE.SEE A1.SO ARUCL
HASHULCION ORECH CHATM 617:4 WHO ALWAYS ADVISE THAT THE 1EL PERSON EAT:
FVEN IF THEY PROTEST AND STATE TITAT THEY DO NOT NEED TO EAT.

The nursing mother can violate Yom Kippur and not fast if physicians warn her that fasting will b
detrimental to her milk supply and can  be damaging to her baby. Just like one can violate the entire
Torah to save ones life 56 too vne ean violate the entire Torah to save another’s lifc. In this instance th
mother must eat and drink on Yom Kippur. The pregnuanl woeman or the nursing mother not only is
she permitted to cat but must cat. If she refuscs she must be force fed in arder to save the life of her
wnborn or horn child. You must force a person to take action or refrain from doing DANGEROES
ACTS LIKE TAKING DRUGS , YOU MUST FORCE A PERSON NOT TO KiLI. THEMS LLVES
OR OTHERS,. IF A FELON OR TERRORIST WANTS TO KILL THEMSELVES AN OTHERS
THE FELON AND TERRORISTS AND ALL OTHERS WHO SEND THEM MUST BE KIT.L.ED. II
therf exists milions who arc responsible in not preveniing the terrorists or their government from
killing innocent people or Killing our forces the eivilian population is held responsible and ean be kille
to torce the other civiliuns to change their government. IN THE SECOND WORLD WAR THE
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ALLIES KILLED OVER ONE MILLION JAPANESE AND THEN THREW TWO ATOMIC
BOMBS ON TAPAN TO FORCE THEM TO CHANGE THEIR GOVERNMENT OR 1O
SURRENDER . WHEN THE ALLIES WERE ASKED IF IT WAS MORAL AND ETHICAL TO
KILL CIVILIANS THEY REPLIED IF IT WAS MORAIL AND ETHICAL TO HAVE
HUNIBREDS OR THOUSANDS OF ALLUIED SOLDIERS WOUNDED OR KILLED? THE
ALLIS CLAIMED THAT THEY IN THAT WAY PREVENTED THOUSANDS OF AMERICANS
AND OTHER ALLIES FROM GETTING KILLED BY THE JAPANESE. THEY DID THE SAME
WITH GERMANY AND FORCED THEM TO SURRENDER. THEY DID NOT THROW ATOMIC
ROMRS ON GERMANY. THE SAME FOLICY MUST BE FOLLOWED BY PRESIDENT BUSH
WEHO 8 THE GREATES PRESIDENT THAT THE USA EVER HAD REGARDING IRAN AND
DYRIA AND NORTH KOREA AND THETR PROXIES -HIZBULLALL ANTY HAMANS. §F THE
RUROPEANS REFUSE TO COOPERATE AND PROVIDE THE USA WITH PERSONAL
CONFIDENTIAL INFORMATION OF THE NAMES ADDRESSES ANE TELEPHONE
NUMVBERS AND ALL OTHER VITAL INFORMATION , THE USA SHOULD NOT LET
EUROPEAN AIRLINERRS L.AND IN THE USA . THE USA S1HOULD PREVENT EUROPEAN
BANKS FROM USING USA CONTROLLED BANKING CITANNELS.

IRANS OIL FIELDS SHOULD ALL BE SET ABLAYF AND DESTROYED. 10% OF TRAN
SHOULD BE. DESTROYED UNTIL THEY CHANGE THEIR COVENMENT AND GET RTD OF
THE MULLAHS. IF TUAT DOES NOT LIELT THEN DESTROY 20% . GO UP IN SEGMENTS OF
10 % UNTIL THE MULLAHS BECOME ITISTORY. 1T ISNOT ONLY THAT IRAN DOES NOT
RUILD AN ATOMIC BOMB. THE. EXISTENCE OF THE MULLAHS IN TRAN A8 A GOVERNINC
BODY I8 A CANCER IN THE. MIDDLE EAST. THEY ARE A THREAT TC EVERY
GOVERNMENT TN THE MIDDLE EAST AND IN THE WORLD. THEY CANFUNCTION
ONLY AS RELIGIOUS LEADERS ; NOT AS GOVERNMENT OFFICIALS WHO SET THE
STANDARDS OF POLICY. WHEN A TERRGRIST REGIME FXISTS WHO FLAUNTS ALL
CIVILIZED NORMS THEY MUST BE TREATED EQUALLY . NO CIVILI ZED NORNMS OF
BEMAVIOR EXISTS FOR THEM . THEY CAN BE. TORTURED IN ORDER. T} EXTRACT
INFORMATION THAT CAN SAVE THFE LIVES OF
CIVILIZED PEOPLE. All terrorisis regimes and their proxies have lost the status of human heings,
ONE I3 FORBIDDEN TO BEHAVE TOWARDS THEM A% ONE BEHAVES TOWARD
CIVILIZED HUMAN BEINGS. THEY CAN BE TREATED WORSE THAN ANIMALS 1F NEED Bl
TO EXTRACT INFORMATION FROM THEM OR TO PREVENT THEM FROM MURDERING
OR WOUNDING US. THEY ARK ENTITLED TG NO RIGHTS. WHAT EVER THEY INTEND
TO DO TO US TF THEY HAD TIHE POWER LET US DO TO TIIEM; UNTIL THEY CEASE
FUNCTIONING AS A GOVERNMENT BODY AND THREATEN ALL CIVILLZAET HUMANS.
LET THE MULLAHS AND THEIR PROXIES GO BACK TO THE MOSQUE AND DIVORCE.
THEMSELVES FROM POLITICS. THERE MUST BE A DIVORCE OF STATE AND MOSQUE
JUST LIKY. WE HAVE A IMVORCE FROM STATE AND CLIURCH.

TARGETED ASSASSINATIONS OF THEM AND THEIR PROXIES IS ONE TRILLION %
PERMITTED AN} MANDATORY

Tt is forbidden to follow any international Law that curtails the right of the USA 1o uproot the
mullahs in Tran from functivning and threatening all civilized countrics of the world. Any
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internationsl 1asws that coniradict what we have written arc null and void. As Preident Bush so
imelligently stated that USA DOES NOT NEFT THE PERMISSION OF THE INTERNATIONAL
COMMUNITY TO SURVIVE. WE. DO NQOT NEED THE PERMISSION OF ANY COUNTRY TOQ
UPROOT THE MULLAHS IN Iran and the Hizbuliah Hamas and all terrurist groups. All civilians
aiding and abeting them can be killed. Regardless what the international community says ur agrecs.
ALT. THEIR CONVENTIONS OF HUMANITARIAN TREATMENT FOR CTVILLIANS DOES N 0T
APPLY TO TERRORISTS AND ANYONE AIDNNG SUPPORTING TILEM AND THEIR
ACCOMPLICES,

Sce Talmud Sanedrin 39, 105 ;A1 humans must ohscrve the seven prineiples of morality not (o
steal not to kill not to commit adultery not (o he crocl to animals or non human fife to cstablish courts
of law and policc forees und armies to enforce these universal principles of humanity . These
principles must be applied to cveryonc and not single out any segment of the population, . 'Fhey musl
be applied to evervone regardless of the person’s sex color of skin or religious or national origin. All
pcople and nations can create their own interpretations and application of these universal principles
as long as they do not diseriminate sgainst anyonc and treat all homuns equally. See Responsa Ramo. ¥
they belicve that (hese principles were given by
Gi-d at Sinai 3500 years ago as the monotheistic religions do then they are worthy of elernity and
valvation See Sanehdrn 105 see Responas 1lilchot Medinah hy Rav Eliezer Waldenberg and Respons
Hachulka Al Pi Hatorah Yol T. See Ramham Melochim 8 :10,11 . -ignorance of law is no excuse
Rambam Melochim §0:1 .The civilians can be killed if they do not change their terroris! government
They then are accomplices in terrorism and murder. Sce Rambam Melochim 4:14

A PERSON MUST BE FORCEFULLY RESTRAINED HOSPITALIZED OR IMPRISON EDTO
S AVE HIS LIFE OR THE LIFE OF ANOTUER PERSON TIIAT THEY HA VI IN THEIR
CONTROL LIKE IN THIS INSTANCE W1TH THE PREGNANT WOMAN OR THE ML RSING
MOTHER. Sce Aruch Hashulchon Orech Chaim 618:4.

ANY PHYSICLAN JEWTSH OR NON JEWISH MAN OR WOMAN is believed that (he person
must eat on Yom kippur, Or it the patient themselves states that they must eat. If there is u contlict
berveen physicians or between physician and patient we will always follow the deciston of the porson
whon says that they must eat unless a competent physician says that eating is dangerous for the patient.
Only when the physician states that it is not necessary for the patient to eae-but gating will not harm
the patient- and the patient disputes and ctaims tht he or she must cat or else they will feel worse then
(be paticnt is believed and they eat.  8sc Aruch Hashulchon Orech Chaim 618:4and lbid 618:1-10



Chapter 11

REFORM THROUGH OUT THE CENTURIES - The status today in Halacha of the
ten lost tribes- the Samaritans - the Sudducees -the Kariates the followers of Shabse
Teve and Frank- the false Messias -Their status regarding marriage divorce
conversions SINCE THE MEMBERS OF THESE HISTORICAL GROUFPS DID NOT
OBSERVE THE LAWS OF MARRIAGE AND DIVORCE AND CONVERSIONS
WILLFULLY OR UNWITTINGLY AND DIVORCES AND CONVERSIONDI D

OCCUR WHAT 18 THE STATUS OF THESE CHILDREN AND THEIR
DESCENDANTS ?



Horav Feinstein solved the problem of all Jews who are non observant or belong to
the reform and conservative movement and all other historical reform movements .
Rav Feinstein stripped all their members of the status of kosher witnesses.
CONSEQUENTLY ALL THEIR MARRIAGES ONCE THEY FAIL AND TIHE
COUPLES SEPARATE AND DO NOT HAVE A KOSHER Get -Jewish divorce and
then remarry another man without a Get the offspring from union #2 are not
considered mamzarim -illegitimate,

Rav Feinstein requires all descendants of all historial groups who elaim roots from
Jews like the ten lost tribes to undergo a traditional conversion. Thus even if at ssme
point one of their mothers or grandmothers were not Jewish by converting they now
become Jewish. This follows the ruling of Rav Yakov Emden regarding the Karaites .
Rav Yakov Emden also vules that ail their witnesses werc deemed non kosher thus all
their marriages could be annulled and if they remarry with ouf a kosher et the
children from marriage #2 are not mamzarim . The rulings of Rav Feinstein and Rav
Yakov Emden follow the ruling of Radvaz in h is responsa See Sdei Chemed in 0s” m’
mumrim . :

See my Vol I Chapter 21 regarding the Moranos who were forced to convert in 1492
by Spain and Portaugal and remained in those countrics afer all the other Jews eleeted
exile in other countries in Africa - the countries under Moslem rule like Algiers
Moroceo Turkey and Egypt. | indicate the basis for conditional conversion. See
Responsa Radvaz #6 regarding the halachic status when the Moranos got married at
Church. At issue was the case of a woman who married at church . They were living
together as husband and wife and all the Moranos knew about this fact since they lived
in the same neighborhood . The woman got pregnant and had a child. Shortly after she
got pregnant -before the child was horn - her husband abandoned her. The woman
thereafter made her way to North Africa and wanted to remarry. The Radvaz ruled
that her previous marriage had no standing as far as Halacha is concerned, Yes of
course she was married in the eves of the Spanish government who recognized the
church wedding as binding. [lowever since no Halachic marriage took place with
kosher witnesses who can testify as to the date of the wedding and the place of the
wedding and that the groom gave a ring to the bride there cxists no halachic marriage,
The fact that the other moranos or anusim were living in the neighborhood and knew
that the couple were living as man and wife docs not change the ruling. First of all who
suys that these individuals were observant of J ewish law ? If someone viokates  Jewisk
Law out of habit even though in the beginning they were forced but later they vinlate
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the laws because they do not care anymore they are not kosher witnesses. Furthermore
the Rivosh states that even if they were kosher they must witness the giving of a ring to
the bride. Common knowledge that they are living as husband and wife is nol
sufficient. The anthority is from the REOH THAT IS A MINORITY OPINION .
RIVOSH CLEARLY INDICATES THAT WE NEVER WILL RULE LIKE A
MINORITY OPINION IF AS A RESULT IT MEANS THAT WE WILL KEEP THE
ACUNAH IN CHAINS. ON THE OTHER HAND WE WILL RULE LIKE A
MINORITY OPINION IN ORDER TO FREE AN AGUNAH see Taz Even Huezer
17:15; TAZ Yorch Dayoh and Ginot Veradim. In this respect the Rivosh would over
rule the ruling of Rav Henkin -500 years after the Rivos- and other authorities who
argue that the fact that the community knows that a couple are living together as
husband and wife creaies marriage, In addition the fact that no mikvabs existed in
Spain after the religious Jews elected exile rather than to convert- the conditivn that
they could remain in Spain -meant that the couple did not observe the laws of family
purity. Thus reasoned the Rivosh that the couple would not really care to have a
marriage in accord with Halacha ,once they were married in church that was
recognized and mandated by the state -Spain. This is true cven aceording to the
Gaonim who posit that every Jew and Jewess who have sex create Hallachic marriage
since no one wants to live in sin. The Rambam dissents in Gairushen 10: and statcs that
the default position unless proven otherwise is that they are engaged in free sex -
fornication , not in 2 committed relationship -halachic marriage . Rivosh agrees with
Rambam , but changes the relationship to that of a Pilegesh - mistress like Ramban in
responsa #284 Responsa of Rashhah attributed to Ramban espouses. He cites Tusephta
beginning of Kedushin thatl unless there cxists definitive agreement of both spouses to
have a halchic marriage with two witnesses present to attest to this fact, by default
therc is no halachic marriage.

Consequently when it is impossible to have the husband give a Get we will annul
the marriage . However it is of interest that Rivesh did not request proof from the
agunah rcgarding all his assumptions that spelled the framework of his annulment. He
did not reguire proof that there was no giving of a ring in the presence of kosher
witnesses. Me did not request proof that the agunah never dipped in the ocean or
rivers with flowing waters when she had her periods. Thus the couple would have
observed the laws of family purity and they would therefore would have insisted that a
halachic marriage take place . They would not have permitted themselves to have sex
without a halachic marriage. [lowever the Rivosh did not explore all these alternative
possibilities if they did or did not occur. His goal was to free the agunah, net fo search
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for reasons to keep her chained. The Rivosh mandated that those who opposed his
rulings prove that the facts as he assumed them were in error, He placed the burden of
proof on others , not the agunah.

The agunah had to bring no evidence at all . }t was up to those who criticized the
decision of the Rivosh to prove that the people were observant, The Rivosh assumed
that they were not obscrvant. This was the fallback position. Sce my Vol | Chapter 1
:13 for a very lengthy discussion regarding this matter. Once the Rivosh was satisticd
tha the woman substantiated that HER MARRIAGE WAS DEAD THAT IS THE
CRITICAL FACTOR- she escaped from Spain to North Afriea with out her husband
even if if was not true that he abandoned her , equity would dictate that she be freed in
order to cnable this woman to go on with her life. So the Rivosh freed her. OD
COURSE HALACHIC SUPPORT EXISTED . BUT THE RIVOSH SOGHT TO FIND
THE HALACHIC SUPPORT TO FREY. THE WIFE. WHENEVER POSSIBLE HE
DISREGARDED DISCOVERING FACTS THAT WOULD HAVE CHANGED THE
FREEING OF THE AGUNAH. BOTH THE RfVOSH AND RAV FEINSTEIN 340
YEAR SLATER SHIFT THE BURDEN OF PROOF AWAY FROM THE AGUNAIL

Rav Moshe Feinsiein in all his responsa does the same. He believes the agunah’s
allegations und gives his decision hased on her allegations. He states the law under the
set of circumstances as reported by the agunah. He relies on the legal strategy
knownas peh sheosur haoeh shehiter, THE MOUTH THAT INFORMED US THAT
THE AGUNAH WAS A MARRTED WOMAN AND CONSEQUENTLY 1S
FORBIDDEN TO MARRY ANYONE ELSE IS THE SAME MOUTH THAT
PROVIDES US-THE BET DIN WITH THE FACTS THAT ENABLES BET DIN TO
RULE THAT WE MUST COERCE THE HUSBAND TO FREE HIS WIFE. THIS IS
TRANSLATED IN OUR DAY AND AGE WHEN WE CAN NOT COERCE-TO
ANNUL TEER MARRIAGE. This strategy can be used only if there does not exist any
witnesses that she is 2 married woman having married halahically with all the
provisions what constitutes a halahic wedding, The witnesses must meet the strict
requirements described in detail in my Vol | chapter 1:13. For example if the agunah
lives in an other city and no one here knows her , we will then accept the testimny of th
agunah even with out substantiation, Or in a mobhile socicty one person knows very
litfle about another even in the same city. .Sce Aruch Hashulchon 152;5 , When a
woman ¢laimed that my busband divarced me -he gave me a Get, she is belicved even i
she has no certificate from the Rabbinical Court -a ptur, Bet Din  ARE NOT
PERMITTED TO DEMAND THAT THE HUSBAND GIVE TIER AN OTHER Get.
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This is true if no witnesses exist that she was married. Would the woman have declared
that she is single she would have been believed. Now that she tells the truth we accept
everything she states even with out substantiation.

Likewisc if an individual whom we do not know claims that at one time he or she was
not Jewish and they underwent a kosher conversion they are believed. This is true only
if no witnesses exist here who knew them when they were not Jewish . The fact that
somewher else witnesses exist does not chang this law .See muy Volume 1 of Resposa on
Four Parts of the Shulchan Aruch chapter 15 . See Aruch Hashulchon Yoreh Dayoh
268:14 ,15,16 Prisha on Tur Yoreh Dayoh 268:18; Yourch Dayoh 268:10 Shach Ibid.
Would this person who claims that they converted in accordance with halacha have
claimed that they are born Jewish they would have been believed.

When an agunah states outragcous charges against her former mate and no witnessc:
cxist that she was ever married we mandate that she substantiate all her charges.
However if it is impossible to substantiate her charges we will nevertheless consider if
cquity dictates that she should be sct free. The reason is because even if she be lying we
will still fall back and rule like Rambam that when a woman claims arbitrarily my
hushand disgusts me-mous alai- we will coerce her husbhand until be agrecs to grant
her a4 Get. Rambam Gairushen 2:20 . The reason is beeause a woman  is not a slave
who can be be forced to have sex with someone she hates. See Rambam Ishus14:8.

It boils down to a case by case determination on the part of the Rabbinical
Court to determinc what is the most equitable solution for the agunah for the husband
and for the community. Each generation is different. Even if in a generation the men
and women are liers and will concoct outrageous lies against their former spouses in
urder to get freed however if circumstantial cvidence exists that supports the
allegations of the agunah , she will be believed. Sce Even Hoezer Ramo Chapfter
17:2; Pischei Tsuvah Even Hoczer 17:9 A woman is believed to state that her jhusband
gave her a Get even if the husband denies it. If circumstantial evidence exists that
substantiate her position. Thus even if there is no Pptur -the certification from a
Rabhinical Court that she was divorced from her hushand if she declares that she is
divoreed in her husband’s presence or makes the declaration in the same city as her
husband lives and this information reaches her husband and he denies that he gave her
a Get , she is believed . Likewise if a woman known to have been previously married
marrics someone else 1 her hushband’s presence or in the same city where he lives and
this information reaches the husband and he protests that he never divicorced her we
assume that he did give her a Get, but is trying o ruin her present marriage, hecause
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no woman would have had such audacity as to pose as having been divorced when shr
in reality is not. She woul;d be committing adultery and her children from man #2 are
mamzarim -illegitimate. Therefore no Jewish woman knowing all this information
would have enmmitted such a barbaric act with such dire consequence sunless it was
inn reality true. TheCertain commentatotors cited by Otzer Haposkim on Ramo 17:2
explain that the Rabbis in such circumstances as we described annulled her marriage if
in reality a Get never was given by her first husband. It was the position oframo that
the law that a woman is believed to state that me hushand divorced me id stated in his
presence or when he would discover this vey soon and he denies hiving the (zet that the
wilc ios believed 1 snot applicable in our day since the generation have lost their
integrity, Many women will abuse this law . Howevr if circumstantial evidence exists
Ramo would admit that we will still believe the women. Bais Shmuel Even Hoezer 17:4
and Chelkos Machokek 17:3,4 declare that even without circamstantial evidencc the
woman would be believed if she proceed e to get married . She does not have to leave
her husband,

We will rely upon circumstantial evidence even when we suspect that the woman is
otherwise lying can be seen from the case wen a woman confesses thz she had an affair
with an other man and consequently she no longer is permitted to remain with her
husband. Since many women trying to extricate themselves from their marrizage and
marry others would abuse such a law the woman iz not belived, We elaborated
previosuly in Chapter 5 regarding this matter. However if circumstantial evidence
exists that what she is stating  is true then we will belicve her .See Ramo Even Hoerer
115:6. Another sitnation when circumstantial evidence causes us to believe (he
statements of the woman whom we suspect may be lying. The woman claims that her
hushand does not have an crection and she demands a Get. See Ramo cven Hoezer
154:7 and Aruch Hashulchan Lbid .

Of course we must get substantiation for everything the agnnah alleges. otherwise
every woman will concoct charges that her husband is a monster as was illustrated in
chapter $5,6,7,8 . Every husband can be blackmailed by scheming wives. Once she wins
in the civil courts custody child support and alimony and Bet Din blindly annul her
matrriage hased on her say so Bet Din are guiity of aiding and abeting in grand
larceny as far as Jewish Law  is concerned.  However when it is impossible to get the
evidence and the marriage is dead , then we will believe the agunah if circumstautial
evidence exists to support her allegations .Sec my introduction to Vol 1 of my Responsa
on Four Parts of the Shulchan Aruch. Also Chapter 15 for all sources for this position.
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As mentioned previously if no circumstantial evidence exists we will nut -repeat not -
annul the marriage Only with at least circumstantial evidence Bet Din weighs what is
the most equitable solution for the husband for the children and for the agunah. .When
Bet Din have been convinced that the marriage is dead . They are convinced beyond a
shadow of a doubt that the marriage is dead- otherwise the agunah would not
concoct such oputrageous charges that could very well be fabrications Bet Din will annul
the marriage . On the other hand, if the charges are true then certainly the agunah
should he set free. The hottom line is that if there exists nothing to gain by keeping the
agunah in chains we will free the agunah. However Bet Diin must have evidence or
circumstantial evidence that the husband is a monster in addifion to the fact that the
marriage is dead.

From personal observations over the past 50 years one can not force any spouse to
live with them. All attempts to drag the matter over years is counter productive and
will hurt the children first of all. The spouse who is being rejected must Jet go. Let him
or her find someone else and cut loose from the rejecting spouse who isa
psvchological cancer for them. Let them begin anew relationship and have other
children with an other spouse and family who will cherish them. In this world there
exists many many available spounses who will appreciate them . Why fight to keep
someone and remain in a family that do not deserve you. Love must be reciprocated,
otherwise if you are normal get out. And offer your love to someone who will
reciprocate,

In following chapters we will discuss the issues of birth econtrol if it is permitted in
those instances when the marriage is not very stable and onc or both spouses hesitates
to bring children into this world when a divorce could ocent with all the finaneial and
psychological consequences.

See also Fven Hoezer chapter 4 See Aruch Hashulchon Even Hoezer 4 :62 end wnd
42:50, 51. See Otzer haposkim end of chapter 4 for a summary of the position of the
major combatants pro and cen and their reasoning in this explosive issue, Sec also sde
Chemed os m mumar lehachis uletoeven umumar bizman hazeh for the thinking
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regarding Jews who do not observe Jewish law. Somc Jews claim they are not
Orthodox they are reform or secular. Some Jews identify with Orthodoxy but do not
ohserve all the ritual Laws . Other Jews  claim that they observe all the ritoal laws,
but are lax regarding the laws between man and man - especially to members who do
not identify with their elanor group within Orthodoxy. . Others ncither ohserve all the
rituals and also do not adhere to all the laws between man and man. Al thses
individuals technically are not accepted to be witnesses . If they are appointed as
witnesses to a wedding and the marriage dies and the husband refuses to give a Get,
thwe Rabbinical court can disqualify the testimony of all such witnesses, 'The marriage
of this woman can be annulled when we ne longer can coerce the husband to give a Get.

Bais Yoseph states that most of the Moranos or Anusim remained loval and
intermarricd within their group .Aruch Hashulchon refuscs to accept a bianket
endorsement that all descendants of Moranos imntermarried enly with other Moranos.
Aruch Hashulchon , however , stipulates that each case be separately investigated.
This is 50 since other authorities opine just the opposite that the Moranos in fact had
the highest rate of inter marriage and most of them are not Jewish . Consequently there
exists no problem of Mamzarut -illegitimacy . However the Kariates married within
their group. Rav Yaakoy Emden disputes this assumption regarding the Kariaters and
also posits that they are possible non Jews requiring conversion. In addition he posits
that all their witnesses are unkosher tjhey deny Orthodoxy in favor of the Kariate
traditin of interpretation. That itself is sufficient to disqualify anyone from being a
Kusher witness. According to Radvaz in his respunsa any  belicf system that denies the
authenticity of the Oral tradition as being Divinely given by G-d is deemed an other
religion just like Islam and Christianity. Accordingly anyone who identifics with such
heliefs is automatically incompetent ta be a witness to effect a hallachic marriage . See
Arnch Hashulchon Yorch Davoh chapter 2 for similar ruling. That is the reason Rav
Moshe Feinstein disqualifies all witnesses testifying at weddings of Conservative
Reform and other non QOrthodox movements. We have gone further- we will disqualify
the witnesses who arc not ethical and do not behave in accordance with hallacha
regarding their fellow men. See my Vol 1 Resonsa on Four Parts of the Shulchan
Aruch chapter 1 :135 .

We then can annul such a marriage if the husband refuses to give a Get . (M coarse
ONE HAS TO CAREFULLY WEIGH I[f an annulment will not do an injustice to
the equity for the husband and children and the marriage institution in addition fo
cquity for the wife. All other alternatives have been tried to no avail . The wife and
her family are prepared to carry out their obligations set by the Rabbinical Court
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regarding child support alimony visitation and custody. The husband refuses to come ta
a Din Torah or follow its verdict to give a Get if that is what the Court ordered.

‘Those who claim that the Moranes married only vther Moranos have the problem of
Mamzarut. Possibly a woman whao did not receive a Jewish diverce from her
separated husband married a second time and had children from man # 2 The resulting
child is a mamzer -illegitimate. However if we consider all their witnesses as being
unkosher As stated by Rav Feinstein Rav Yakov Emden Shalas Yaavetz Vol 2
#152 permits marrying Kaarites once they convert and aceept Orthosdox Judaism.
Ruadvaz Respons Sce vol 1 #73 and #119  permits marrying Kariates. Scc also the
Mahri bar Rav  See Otzer Hapskim Even Haezer 4 : 175 :2 end . Sce 175:3 cites
Yeshuot Yaakov # 27 who in turn cites Shomayim Rosh #220 to permit Kariates to
marry other Jews. Responsa Rambam permits Kariates to marry other Jews ibid Otzer
Haposkim chapter 4 - 175:9. Sefer Yemai Yoseph argues that Rav Avrohom the som of
the Rambam accepted the entire community of Kariates living in Cairo to convert 1o
Orthodox Judaism and permitted them to marry other Jews sec Thid 175:1 1

However Yam Shel Shiomo Kedushin chapter 4 :10 prohibits karaites to marry .
This is the position of Bais Yoseph on Tur Even Hoezer end of chapter 4 and Ramo.
End of 4:37. Mabit Vol 1# 19; and # 37 citing Rav Amram Goan prohibits marrying
Kariates. Also Knesset Hagdollo Even Hawser Hagoes Bais Yoseph 25 see Ibid
Even Hoerer -4 174:2 prohibits marrying Kariates. Also Pnai Moshe Thid 175:7 end
prohibits, RAV Bezallel #3 prohibits. See bair Haitiv Even Hawser 4:49 and I"ischei
Tsuvah 4:45 cites Nodeh Beyehudah # 3 who presents both sides of the controversy anc
refuses to rule either way. However if a Kariate comes to us after leaving his
community we can presume that he represents the majority of Kariates who are not
descendats of diverced homes that the entire issue of mamzarut arosc. That Kariate
ean marry a Jew. The issue of Kariates does not exist in the USA . In Isracl there exists
a tiny community of Kaiates. In the usa we have the issos of non Orthodox woemen
remarrying with out an authentic Get . Ray Moshe feinsein and those who agree with
him solve this priblem by ruling taht all mon Orhodox are not competent to be
witnesses. Ignorance of the law is no ¢xcuse. Growing up in a non Orthodox
environment is no excuse. With all the objections from the non Orthodox Rabbis Rav
Moshe Feinstein , nevertheless , is able to-unify all Jews . There exists no problem of
illegitimacy. Rrav Moshe Feinstein annulied all non Orthodox marriages when the
husband refused to give a Get. We will likewisc apnul those marriages even ol
Orthodox Jews if they behave against Halacha in their dealings with other individuals

_Sce my Vol 1 chapter 1:13. Rav Feinstein in Tgros Moshe Even Hawser Vol 4# 20
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likewise annulled the marriage of an Orthedox couple married by an Orthodox Rabhi
when the couple years later were unable to produce witnesses that they in faci had a
Halachic marriage. Rav Feinstein permitted the offpring of marriage ¥2 to marry when
her mother was unable to receive a Get from husband #1 and remarried with out a Get,
Rav Feinstein did not reguire the mother fo produce ay witnesses. The fact that no
wilnesses came to testity was sufficient to have Rav Feinstein rule that no marriage
cver existed. Likewise Rav Moshe Feinsterin ruled thai a man was not a Kohen and
could marry a conver tec when no witnesses appearcd that he was a Kohen. The man
who was not religious He hardly ever went to synagogue and did not participate in the
honors given to Kehanim . His father also was not religios and both he and his father
violated Sabbath. Rav Feinstein ruled that the man was not a Kohen. Until proof is
produced that he is a kohen or that there existed a halachic marriage the default and
fallback position is that there is cxists no marriage.

See my Vol 1 Chapter 1:13. All thisis truc only when all alternatives have been iriec
with no results and the agunah will remain imprioned for life. The agunah and her
family are willing to obscrve the stipulations of Bet Din regarding alimony child
support visitation and custody. ALSO IT IS EQUITABLE TO ANNUL THE
MARRIAGE AND THIS TS THE BES'Y SOLUTION FOR ALL INTERESTED
PARTIES- TIIE HUSBAND THE CHILDREN AND THE MARRTAGE
INSTITUTION. ALL OTHER CASE MUST BE SOLVED BY THE WIFE AND
HUSBAND . THUS WE WILL ANNUL NO MORE THAN A FRACTION OF ONE
PERCENT OF ALL CASES OF MARITAL STRIFE among religious women that
exists. ALL OTHER CASES MUST PROCEED USING THE NORMAL
CHANNELS WITH THE HUSBAND GIVING A GET. SEE MY INTRODUCTION
TO MY VOL 1 OF RESPONSA TO FOUR PARTS OF THE SHULCHAN ARUCH.
EVEN THOUGH TN EARLIER YEARS WE ANNULLED MANY MORE
MARRIAGES OF AGUNGOT WE HAVE BECOME MORE CONSERVATIVE AFTEL
REALIZING THAT MOST OF THESE AGUNOT DID IN FACT RECEIVE
REGULAR GITEN JEWISH DIVORCES ON THEIR OWN LATER FROM THEIR
TIUSBANDS. Nevertheless, every one of the annulments that we gave were vne trillion
percent in accordance with Halacha.

We now will annul ONLY THE CATEGORY OF CASES WHEN THE
HUSBANDS REMARRY WITIE QLT A Get or convert to an other religion or
disappear and a possibility exists that they are dead or are demanding blackmail of
thousands or millions of dollars . Or elsc the husband is addicted to drugs gambling h
is a scxual pervert he has affairs with other women he is afflicted with sexual ly
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transmitted diseases or he beais his wife or makes threat s that he will beat injure
her or kill her and living with him is impossible. No woman in the world with the
excepfion of a very insignificant few women in the entire world would accepl such
abuse. The fact that he does not get along with her fricnds or family is not a
consideration. The husband did not marry her friends her parents and her family. It
he abused them let them not come to their house. Would we have the power we would
prevent all her friends and family who are causing problems from ceming to their
house. We will annul after we substantiate that these facts arc authentic and have
not been concocted by the agunah and her family. The bottom line is that cach case is
handled individually and we will not pre judge any case. We are very reluctant (o granl
annulments, but when equity dictates for the agunah we will err on the side of not being
equitable for the husband and children if necessary. The institution of marriage will
not be destroyed if we do annul marriages. The other Orthodox rabbis guarantee this.
They do not recognize our annulmenis. Thank G-d. it is a question of integrity and
compassion to free the agunah which we will do. We really have no gquota that we will
annul no more than a fraction of one percent. However statistically the population of
women who have marital strife who come to us and then meets all our requirements -
is less than one percent of the total cases uf marital strite that exist among religious
women who require a Get. '

Rav Feinstein argues that even if the non observant person does not know that it is
wrong to vivlate Jewish law he still is not a kosher witness. Sce I[gros Moshe Even
Hoezer Vol 1. See also Aruch Hasbulchon -Yoreh Davoh 2:6, 119: 14 and Choshen
Mishpot 34:14 that if someone viclates any Jewish Law cven once-for his pleasure -nof
because onc does not believe in the luws or out of spite that person hecomes
incompetent to be a witness. Thus all thesé people would not be considercd as kosher
witnesses and the wedding never was binding in accordance with Hallacha. Therefore
the children from man #2 are not mamzarim . See my Responsa Vol 1 end of chapter 1
and Chapter 2 what I write regarding this matter.

I have not recorded here the position of those Rabbis who will consider as valid
witnesses the testimony given by of irreligious people who do not knaw that their
violation of Jewish Law is wrong they are considered as a child who has hecn held
captive and he is a shoggeg unwitting sinner. These rabbis wil state that such non
observant Jews are kosher to testify . Therfore the first marriage is a HALLACHIC
MARRIAGE. IF THE WOMAN REMARRIES WITH OUT A Get from her first
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husband the children from marriage #2 are mamzarim . Rav Henkin and Rav Eliczer
Waldenberg -in his pamphlet hosiru michshol metoch and in his responsa ‘Tztz
Fliczer. cspouse such a position. See Even Hoezer end of chapter 4 for the position of
such Rabbis and their opposition to permit any marriage with the Karaites who had
halachic marriages even though they were not observant of Orthodox practices of
Jewish law. When the couples separated and did not receive a Get in accordance of
Halacha -they had their own practices that did not meet the requirements of Halcha -
the woman is deemed never divorced and sfill married. When she contracted another
relationship and had children , they were considered mamzrim -illegitimate. Therefore
no Jew permitted fo marry Karaites hbecause each family is suspect perhaps there
occurred an instance of a married woman having been separated from her hushand
never receiving a halachic Get remarrying and having children who are considered
mamzarim -illegitimate fo all future generations. This position was held by many
authorities.

The same reasoning is applicd to Reform and conservative and Reconstructionisi
and non observant secular Jews who get married with one of their rabbis or in court
by Rav Henkin Rav Eliezer Waldenberg and many other rabbis who did not accept
the reasoning of Rav Feinstein.

Rav Feistein is supported By Rav Isaac Herzog -Ahkenazi chicf Rabhi and Rav
Uziel - Sefardic chief Rabbi of Israel at the time the State was formed. Rav Shlomo
Zalmzn Auerbach supports this position. Thus Rav Feinstein and all who agree with
him have in cffect enabled kllal yisroel - Jews to remain one people able to marry
cach other with out worrying that somewhere in the past there was a grandmother thal
did not receive an authentic Getb -Jewish divorec and therefore all descendants are
illegitimate. ThE SAME EQUITY AND GOAL ORIENTED Halachic approach must
he used regarding safeguarding the interests of the agunah her hushand her children
and the preservation of the marriage institution -all within the parameters of alacha-
Jewish law,

Rav Moshe Morgenstern
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CHAPTLER 12

+  CHILD AND TEENAGE SEXUAL ACTIVITIES AND PREGNACIES COMMON
IN MODERN WESTERN SOCIETIES FEMALE

CHILD MARRIAGES COMMON IN MIDDLE EASTERN SOCIETIES BY
AGENCY OF THE FATHER OR WHEN THE FATHER WAS DECEASED OR
ABSENT AWAY ON BUSINESS OR IN CASE OF A DIVORCE THE MOTHER
AND OLDER BROTHERS COULD EFFECT SUCH A MARRITAGE . ABUSE OF
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THIS LAW ARRANGED BY A FATHER TO PRESSURE HIS X WIFE. THE
FATHER IS NOT BELIEVED THAT SUCH A MARRIAGE EVER OCCURRED. HIS
OWN MARRIAGE WITH HIS WIFE IS ANNULLED. THE WITNESSES 1F THEY
EXIST LOSE THEIR STATUS AS KOSHER WITNESSES THE FATHER AND ALL
PARTIES AIDING AND ABETTING HIM ARE TO BE ARRESTED BY THE CIVIL
AUTHORITIES FOR ATTEMPTED STATUTORY RAPE.

RESPONSE

THE FATHER IS NOT BELIEVED THAT SUCH A MARRIAGE TOOK FLACE SINCE T
1IA% AN INTEREST TO PRESSURE HIS WIEL AND WIN CERTAIN PRIVILEGES IN CIVIL
COURT . THE FATHER REFUSED TO TMVULGE TIIE NAMES OF 11IE GROOM NOR THE
WITNESSES WHOQ MUST BE PRESENT AND WITNESS THE GROOM GIVING A MARRIAGE
RING TO THE FATHER FOR 118 DAUGHTER. WE WILL ASSUME THAT SINCE THE
FATHER RFEFUSES TO RELEASE THE NAMES OF THE BGROOM AND WITNISSHES THAT
THEY DO NOT EXIST. [N ORDER TO EFFECT A WEDDING THE FATHER MUST PRESENT
PROOF THAT THEY IN FACT EXIST. TUAT THE WITNESSES ARE TORAI OBSERVANT . IF
111 FAILS TCQ PRODUCE PROOF IN DEFAULT THERE EXISTS NO MABACHIC MARRIAGE
SEE MY VOL | =13 This is addition to the fact that the father must mect the requirements of all
witnesses, When a witness has a personal agenda and stands to gain from his testimony he is nit
believd. Furthcrmore arranging a marriage for a child onder twelve in the USA is criminal and subjee
all parties who aid and abet this despicable action to criminal charges. Would the groom und
witnesses ,if they exist surface they will surcly be arresied hy the civil authorities. Consequently they
will never appear. Thus from the position o Jewish Law a marriage never took place. This despicable
event is similar to what the Talmud Yevomot 110a stutes regarding a man called Narash . Narash
succceded in ulienating the affections of a young orphaned girl married as as a child to someone else.
However her first marriage was arranged by her mother and was only Rabbinical. . Since the young
girl was now over twelve years old Narash could marry her in # Biblical ceremony that was superior
than a Habbinically sanctioned marriage when she was under twelve and was  arrunged by her
mother. Since Narash in effect took advantage and exploited this law the Rabhbis for the sake of equity
annulled his marriage. So too., we will annul the marriage , if it ever ocurrcd that the father arranged,
Sce alse Tur Even Hoczer 158 and Aruch Llashulehon 155:36 that it is the ruling of Tur that if aa
hushand by the act of marrying his wite comnmits a scandalous ontrage thal even today the Rabiis
have the power to annul such a marriage. Thus the marriage of the dasghter is unnulled.

Furthermore , the husband in this despicable act presented vivid proof of bis despicable character.
No woman in the world would agree tn remain married to such a man.  As | have poinied out in my
volume I chapter 17 A that there exists an umdenah demnchoch metocho a self evident Catcgorical
Truth A GIVEN that no woman in the world will agree to get marricd if the hushand turns out to be
such a monster. Thus we kill two birds with one stonc . We will likewise annul che marriage of the
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mother.

Chapter 13

Birth control is it permitted in those instances when the marriage is not very sta bl
and one or both spouses hesitates to bring children inte this world when a divorce coul
accur with all the financial and psychological consequences, ?

Response _
YRS it is permitted 3 but in practice one should have chilitren immediately. No child is a mistake.
If onc suspects that there might be trouble one shonid not get married. if they do get married they
must have children immediately . One must fight to preserve one/s marriuge for the sake of your
spouse and especinlly the children . Every child has a soul that was ordained by G-l to be hurn (o two
parents . Who ure we to interfere with Divine design? Yes we must marry into a famly and a spousc
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that shrcs these same cardinal principles of the sacredness of marriage and that each child is 2
blessing. The Messiah will only comce when all the souls of the children ordained by G-d te be born arc
in fact boro.

EXFLANATION

The Talmud Niddah 13a  discusses the issue of destroying semen of a marricd person. The
‘Talmud rclates the story  recorded in Genesis that the sons of Judah -Aer and Onen when they had
coitas withdrew their penis and released their semen omtside of the vagina in order that their wile
not gel pregnant. They feared that if their wife become pregnunt and bear children she would lose her
beauty. The Bible relaies that hoth died in their youth ay punishment. Also that the people who
perished in the great deluge at the time of Noah were punished because they engaged in similar
activities a¢ Aer and Oncen the sons of Judah. The Zohar T svery sirict-about the severity of this sin.

However the T'almud itselfyevomet 13b permits three married women to use birth control a young
wirl under the age of twelve becausc a pregnancy could endunger her life . A pregnant woman whao hus
coitus with her husband lest she get pregnant again -although the  chanccs are very rare - and she
cndanger the fetus she is already carrving. Also a nursing mother wha has coitus with her busband is
permitted to usc birth control lest she get pregnant and her milk supply will stop and her infant will
dic from starvation. Rav Mcir mandated that she must use birth eontrol . Rav Meir was very
conservalives in all his ruling and even if the possibility that the woman heeomes pregnant again when
she is already pregnant or is hreast feeding her infant are very rave, nevertheless Rav Meir would not
take any chances, He therefore mandated that the woman use birth confrol.

I'here exists a controversy if destroying semen is Biblical ur Rabbinical. Rabbenu Tam hulds that §
is Biblical . 1iowever this only applies to men, not to women, Men are nbligated - itios 4 Mitzvah - to
have children , not women. No man can have children with out a woman, Bux the ohligation lics on
the man ; the woman reccives a1 reward for assisting the man to observe a Torah precept. Therefore
the Torah forbid a man to destroy his seed and waste his semen. According to Rubbenu Tam there
exists no violation Bibicul or Rabbinical if 4 woman deseroys  her own seed or that of a man -her
hushand. Thus if a woman uses birth control there exists no violation . Rahbenn Tam in Scfer
Hayoshor rules that once a man has two children and has complied with the Mitzvah of having
children there no longer exists a Biblical violation of destroying his semcn, only a Rabhinical viclation.
Thus many Rabbis would permit using birth control once ihe man has two children and his wife woul
suffer physical or mental danger is she becomes pregnant.

"I'he Ramban (eaches that both a man and a woman violate only 4 Rabhbinical vivlaion when they
destroy semen . ‘The Ramban does not link the prohibition of not deatroying the man’s sced with the
Mitzvah of having children . The Ramban is consistent with his nther rulings that one violates anly a
Rabbinical violation if 4 man holds the bands or hugs or displays any form of closencss with a woman
that it is Forbidden to have sex with her such as Niddah when the womaun had her period and did nt
dip in the Mikvah after 12 days from the start of her perfod. See Bais shmucl Even Hoczer 2011
Shach Yoch Duyoh  157:10; 195:19,20 . The couple vinlate a Biblical Law vnly when they have scx.

Likewise , Ramban rules that having a Pilegesh relationship that a couple live together - -
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explicifly ruling vut halachic marriage- is permitted providing the couple do nut sleep with anvonc
else during the time of the Pilegesh relationship and following three months after the relationship
ceases lest the woman is pregnant. Each partner ¢an walk out and does not neeed a Get, Llowever if
one sleeps arnnnd having vaious partners then one violates the Biblical Law of cnguging in
fornication. However Ramban did net want his ruling to be publicized lest people abuse the ruling
and sleep nound and cngage in fornication . See my Vol | Responsa on Four Parts of the Shulchan
Aruch Chapter 12 for my anaysis regarding cunditional marriages and divorces. Sec Responsa
Rashbah attributed to Ramban 284, 8¢ too if the man or woman desiroys the seed of the man the
viplation is only Rabbinical.

The question further is dvcs using birth contral when one is engaged in coitus really fall intoe the
category of destroving seed? Aer and Onen discharged ¢their semen outside the vagina., When the
semen is discharged in a condom or a diaphram in the vagina is this alsn deemed as destrnying semen

The Achiezer Rav Chaim Grozofsky vol 3#25 opines that using a thin condoem is a natural way of
intercourse since  both spouse enjoy the relationship .Achiczer cites Yam Shel Shomo Yevomas 1:8
rules like Rabbenu Tam that only men arc obligated not to destroy the secd of men or their own seed.
This is linked with the Mitzvoh of having children, Since women have no Mitzvoh they likewise have
no prohibition seed , This is similar like somen have no prohibition to shave the hair of her face.
Yam Shel Shlomo also rules like Kashi that the women discussed in Yevoemot 12b who are permilieid
to use a diaphragm can insert the diaphragm before coitus. There exist authoritics like Rav Akiva
Eiger who rules that wumen are prohibited to use a diaphragm before coitus. They can only wash
themselves and remove the seed after coitus.

Achiczer Thid further statcs if u man has a forbidden relationship and uses a condom there
would cxist nu semen reaching the vagina of thc woman , neverthcless, buth partners commit
adultery The violation is created wilh penerration, regardless if there is no gjaculation of scmen that
reaches the vagina . So we sec that using a condom is deemed -intereourse Lo create a viokation of
adultery . So too, when one has coitus use of a condom is deemed intcrcourse and is not in the
categury of wasting one’s seed. However such an analysis applies anly if destroying seed is deemed
only Rabbinical . According tn RabbentuTam who holds thut destroving the man’s seed is a Bihlicaj
violation. any time the seed is wilfully destroved ome violates the sin of fornication. Sex is permitted
only when the frnit of this act can generate new lifc. When the couple do nol place obstacles in 1he
pencration cycle. Placing a condom by the man interjeets mechanical interference with the
generation of new life and comstitutes fornication and destruction of potential life. Onec the reg is
Tertilized by the sperm and the egg is implanted in the uterus or womb tnew life begins as (he cells
divide , grow and develop. At this point as we explained in chapter 10 and in my book Halachie
Perspective : Bio Medicakl ethies Ohr Tsipoa Chapter 6 The Hulachic Status of the unhorn child that
it is tantamount to murder to abert a fetus , even if the fetus is less than 40 days. However this is only
the npinion of the Bahhag, Otber authoritis hold that the first 40 days beforc the cells develop into the
bebinning if a fetus and there exist a heart and a heart beat the cells and arganisms are decmed as onl:
potential life but have a halachic d=status of water . Thus the semen is not tantamount to life and has
not achieved that status until 40 days pass by, Certainky we will viokite all the Torah to save this
poiential lifc , but it is not deemed life Rabbenu Tam holhs that the man -the potential father whe i
commanded Biblically to procreate hus 2 special mission to ensure that his seed i pot destroyed befor
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he hus two children . This  mission is Biblical, Tt has nothing to do with investing the scmen with the
status of a living entity. Thus theRabbenu Tam will admit that once the father has two children and he
has falfilled his mission Biblically to procreate he no longer has the mission Riblically to ensure that
this semen is not destroyved, Yes, a man cven if he has fulfilled his Biblical mission to have fwa chldren
-a boy and a girl , othcrs claim that having two boys or two girls also fulfills Biblically ones mission (o
procreate. However Rabbinically one is reguired to eontinue and have children . I'hus Rabbenv Tam
sates in Sefer Hayosher that if one has two children he still is forbidden Rabbinically to destrov his
sced. On the other hand 4 woman who is not instructed as 2 Mitzvah and is not obligated v have
children , enly to assist her hushand in observing this Mitzvah to bear his children :hut hs no
prohibition not to destroy his secd or hier seed. Rabhenu Tam links the prohibition of destroving the
husband® sced with the Mitzvah -the obligativn cither BiMically or Rabbinically of prograting. The
Bahag on the olbher hand , docs give a higher status to the semen and certainly fo (he fertilized egg as it
develops the first 40 days. He teaches that one should vivlate the eatire Tovah to save it. However
Rabhenu Tam and certainly the Ramban will not subseribe to such a theory . Although they may agres
that one can violate the entire Torah to save potential life, even it we do not grant these cells before 40
duys the status of 4 pariial human being . Alier 40 days they acquirc the status of a partial humun
being . Sce my book Halachic Perspeetive Bio Medical Echies Ohr Tzipura Chapter 6. Abortiens are
tantamennt to murder -Ray Feinstein , Rav  Tzvi Frumer and Rav Pickarski. These rablbis do noi
make a distinction. Huwever they all discuss  the casc afier the egg has been fertilized and implanted.
Ray Waldenberg in Tzitz Eliczer and uther Rabhis stipulate that the cells have to be 40 days, ’rior to
40 days only in emergency situations like in the case that testing  the amnio indicates that the fetus
can develop into 4 Tay Sach bahy that will not live longer than 2-3 years in great pain ithat Rav
Waldenbery permits abortion.

Consequently if the woman uscs a diaphragm and prevenls a pregnancy  she will be destrnying
the seed of her husband that represenis at most potential life. The first 40 days the epgs even when
fertilized by the semcen and started to develop into cells, the cells are deemed as water only.
Rabbenu 1'am links the violation of destroying secd only to the hushaml. He has the obligation to
preserve the seed. lis wife has no such obligation . It is not destroying lifc since life docs not uppear
until 40 days have clapsed. Such is also the position of Ramban for both the man and woman. lloweve
Ramban ,however claims that even hefore 40 days both have an equal obligation Rabbinically not to
destroy Lhe semen- to preserve potential human life. Thus i n the case of a confliet of nol destroying
the man’s sced as opposed to safegunrding the life of a girl under twelve if she become pregnant or
sufeguarding a woman against a now pregnancy when she is already pregnant amil the new pregnune
cun harm the existing fetus or safcguarding the fond supply of a new born infant for the first 24
munths we will vote in favor of saving existing lifc and the sroman is permitted or mandated to use
birth conirol. ALSO 1F THE WOMAN IS ILL AND PHYSICIANS CLAIM THAT A
PREGNANCY CANEBE DANGEROUS TO HER PHYSICAL OR MENTAL HEALTH Wi WILL
SANCTION BIRTH CONTROL. LIKEWISE , T CLAIM THAT PROHIBITING THE USE OF
BIRTH CONTROL WHEN A MARRIAGE IS NOT VERY SECURE CAN PRECIPITATE A
RIVORCE AND MOTIVATE THE WIFE'S PARENTS TO CONVINCE HER TO LEAVE HER
HUSBAND. THE WOMAN IS THEN PERMITTED TO USE BIRTH CONTROL UNTIL THE
VIARRIAGT BECOMES MORE STABLE. ONLY THEN THE COUPLE SHOULD HAVE AS
MANY CHILDREN AS THE HEALTH OF THE MOTHER WILL ALLOW. OTHERWISK YOU

73



ARF CAUSING TAE FATHER TO SUPPORT FOR 20 YEARS HIS CHILD AND ALIMONY TO
HI% WIFE UNTIL THE CHELD GROWS UP OR SHE REMARRIES. IN EEFECT YOU ARE
PREVENTING HIM TO REMARRY and have more children and nhserve the Mitzvah of having
children that is Biblical. Kven after he has two children , he still has a RABRINICAL Mutzvah 1o have
more chitdren. HE CAN NOT AFFORD TWO FAMILIES. ALSO HIS FIRST MARRIAGE WOLLD
HAVE LASTED [F NO STICH PROMIBITION AGAINST THE USE OF BIRTH CONTROL
EXISTED. .

ITIS TRUE NEVERTHELESS THAT A COLPLFE TN A FORBIDDEN RELATIONSIILY
VIOLATE THE EAW EVEN WHEN TITEY ARE USING CONTRACEPTIVES. . Obviously it is
better that they use contraceptives and the woman not get pregnant and give birth to an illegitimate
child- a mamzer. However the violation exists even if no life will be gencrated as a result of their affair
and it is deemed as adultery and is punishable . Once it is established that a married woman did in fact
have an affair (here was penetration even if there was no cjaculation she is forbidden to her hushand |
See Tur and Ramo Shulchan Aruch Fven Hoezer 20:1 and commentaries.

If onc wscs contraceptives in a marital setting even if both pariners enjny the coitus if no life is
penerated there exists a vielation according to Rabbenu Tam who teaches that if is Riblieal. The fact
thi ithe three categories of womwn can use hirth eontrol is because the semen is deemed as heing in ihe
category of a rudef. A rodef is anyone who endungers the life of someane clse . THE SEMENIF IT
WILL IMPREGNATE THE WOMAN UNDER TWELVE CAN ENDANGER HER LIFE,
LIKEWISE THE SEMEN IF 1T CAUSES A PREGNANT WOMAN TO START A NEW
PREGNANCY CAN ENDANGER THE LIFLK OF THE EXISTING FETUS. THE SAME
REASONING CAN BT APPLIED WHY A NURSING MOTHER CAN USE BIRTH CONTROL.
WOULD SHE GET PREGNANT AGAIN HER MILK SUPPLY CAN STOP AND HER INFANT
CAN POSSIBLY DIE FROM STARVATION. TIIIS THEORY OF RODEF 1S USED BY THE
RAMBAM TO JUSTIFY DESTROYING A FETUS IF IT IS ENDANGERING TIIE LIFE OF THE
MOTIER ANV TIME BEFORE THY HEAD 15 BORN. SEF. Rambam Rotzeach ushmiras hancfesh
1:9

THUS WE STATFE, THAT OUR DISPENSATION OF USING BIRTII CONTROL 15 BECALUSE
THERE EXISTS A DOUBT IF THE LAW IS LIKKE RABBENU TAM THAT )T I8 BIBLICAL ORI
THE LAW 15 IJKE RAMBAN THAT IT I8 ONLY RABRINICAL. EVEN [F IT IS LIKE RABBEMNL
TAM IF TILE WOMAN USES A DIAFHRAM , NOT THE MAN USING A CONDOM THERE
EXISTS NO VIOLATION . RAVMBAN STATES THAT IT 15 ONLY RABBINICAL, ONCE WE
HAVIE ESTABLISHED THAT THE YIOLATION 15 NO MORE THAN RABBINICAL THEN WE
CAN ASSERT THAT CONTRACLPTIVES MAY NOT BE DEEMED AS WASTING SERD.
POSSIBLY THE LAW IS LIKE THE ACHIEZER TEACIES-RAV CHAIM OZER GROZANSKY
THUS WT ITAVE A SFAK SAKA- A DOURLE DOUBT THAT ALL DECSORS AGEE IS NO
MORFE THAN A Rabbical violation . In such a situation the law states that IN A SITCATION OF
DURFESS AND GREAT PAIN LIKEF, WE DESCRIBED TT WE WILL BE PERMITTED TO USE
BIRTH CONTROL 1O PREVENT THE EMERGENCY SITUATION.

Thus to summarize in other words -if the wife ascs a diaphram according to Rabbenu Tam there
exists no violaiion and according to Ramban there is a Rabbincal violation . Buf when we com bint the
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thinking of the Aschiczer it is permitted when an emergency situation exists such as pussible dunger to
her life physical or mental. This is alse true if the husband has two children according to Rabbenu
Tam in Sefer Hayosher who rules that then the sin that exists is Rabhiicak even if the huskand
destroys the seed and he wears a condom. 1f we combine the position of Achiezer he would be
permitted provided there exist an cmergency situation,

In conclusion in the case of an emergency situation as posed in the question using of birth control by
the wife would be permitted. Even according to Rabbenu T'am there is no vielation . The Ramhan
statcs that it is only Rabbinical . Under such dire circumstances ay deseribed it woull nat be
considered wasting seed. Waould the marriage not work out and the woman gets pregnant the hushand
would be obligated to support the child for the next twenty years. He would alse have to pay alimony
to his wife since she is caring for his child.  On the other hand waould the couple practice birth
control vnce they determine that they will remain married the marriage becomes stuble then they can
have children . Furthermore there exist no pressure to scparate from ther husband once problems
arise lest the wife gets pregnant. 1{ they practice birth control the couple can work out their problems
with out worry that the wife will end up with a child or many children during this trial pericd and will
have greater difficalty remurrying with  a ehild or many children . 1t will also reduce or eliminate
the pressure from the wife's family to convinee her to leave her husband lest she becomes pregrant it
she remains with him. T already mentioned that if the busband refuses to agree to frec the wile oor
Rabbinical Court can possibly annul their marriage if equity dictates to do so . Therefore by practicing
birth control and using our Rabbinical Courl many marriages ¢an be saved. The pressure to leave the
hushand can be climinated from the wife and her family. The same applies for the hushand and bis
family.

The various Rahhinieal authorities grant a dispensation to use birth control when the woman is
advised by physicians that a pregnancy can place her  physical or mental health in danger. Ray
Moshc Feinstein in one of his responsa  permitted n man to marry his loved one who saffered from
kidney ailments . Doctors advised her that it was dangerous  for her to get pregnant. Even though h
was not obligated to fulfill his marital dutic before he marricd her , so why get intu such a situation
and  have tn use hirth control? use a eondom . This man was bringing himself into a situation that he
was foreed to use a condom or she would use a diaphram in fulfilling his marital obligations - in
order to have sex with his wife. The [act that the semen could not impregnate her was secondary. Tha
was not his  primary intention. True , there existed oo wther way than that the seed would be
destroved by using a diaphram or a condom . However his sced would be imstrumental in serving a
noble purpnse. it cnabled him to fulfill his marital duties. Therefore ivis not deemed as heing wasied.
The question is pused lel the couple not have sex or get divorced and the wife’s life wil, nt be in
danger? THE ANSWER IS THAT THE HUSBAND 1S OBLIGATED TO ITAVE COLTUS AR AN
OBLIGATION OF MARRIAGE. The only way he can fulfill his obligation is by myving birth control.
Thercfore his seed is fulfilling the ubligatien of having sex with his wifc. Therefore it is not deemed
wasted ur destroved | It serves a purpose, So too. in vur casc that we posed having sex by using birth
control fulfills a purpose and (herefore is not  deemed wasted,

Likewise if a man’s wifc is 24 Niddah. Shc had her period and she has to wait twelve days before
she dips in the Mikvah und can have intercourse . 1f 2 man is very hot and bax an crection ind has a
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choice of having sex or destrnying his seed . The ruling of Rav Yehudsh Hachosid that is sanctioned
by other anthorities is that he should  destroy his sced.. The reason is that the semen is pot wasted it
is relcased and prevents him from having intercourse with his wife during the time she is a Niddah.

Likewise if the man has to give 2 sample of his semen to the physician to examine in order top
preseribe # cure sinee the eouple can not have children The hushand can releasr hi semen in & condom
preferably while having intercourse and give it tw the doctor. Again the rationale is that as long as the
release of the semen is serving a purposc it is not considered wasting and destroying the semen.

From what we have written regarding religious individuals if somenne who is not religious bas an
allair with a partner they are advised to at least use contraceptives and birth cantrol not to get his
partner pregnant and not to possibly contract sexually transmitted discases . We are not sanctioning
sex outside of marriage. WE ARE STATING THAT IF ANYONE VIOLATES THE LAW ANYWAY,
TLIEY SHOULD AT LEANT NOT BE STUPID .

Snurces Otzer Haposkim on Even Hoezer Chapter 23 Sub sections sifim 1-5,

Chapter 14

Can an unmarricd woman whose biological clock is slowly ticking away and may
soon he too old to conceive get pregnant from artificial insemination. The male donor
the father is a non Jew? Can a married woman whose husband is unable to impregnat
her and she is considering divorce use artificial insemination from a non Jewish donor?

RESPONSK

According to Rav Moshe Feinstein in Igros Moshe Even [loczer Vol 1#71;¥ol i1 # 11 ; Yol Hll #14
this woman would be permitted. Rav Maoshe FEINSTEIN RULES REGARSDING A MARRIED
WOMAN WHO CAN NOT GET PREGNANT FROM HER HUSBAND AND IN ORDER NOT TO
GET A DIVORCE IIE GAVE A DISPENSATION TO BF INSEMINATED FROM A BONOR WH{
15 NOT JEWISH. THFE. REASONING IS THAT ADULFERY ONLY EXISTS TF ANY MAN -
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OTHER THAN HER HUSBAND- PENETRATES THE MARRIED WOMAN'S VAGINA ; NOT
1F SHE 15 INJECTED WITH LLES SEMEN.

T he citations arc from Talmud and Bach on Tur Yoreh Dayoh 195; Tz Yorch Dayoh 1395 7T
and Shach 195:10 who cite Smak who cites Rabbenu Perez that a married woman should not sleep
using the linens that 4 strange man slept on . Perhaps he ejaculated semen on the linens . When the
married waman will sleep therc naked she may get pregnant from the semen of this other man -not her
hushand. THEN TF SHE HAS COITUS WITIH HER HUSBAND IT WILL NOT BE POSSIBLE TO
ASCERTAIN WHO IS THE FATHER HER HUSBAND OR THE STRANGE MAN. HOWEVER
THERF, EXISTS NO QUESTION THAT THE CHILD IS NOT ILLEGITIMATE EVEXN IF SHE
GOT PREGNANT FROM A STRANGER -NOT HER HUSBAND, AS LONG AS THERFE WAS NO
PENETRATION FROM HIM. 1T 1S PENETRATION THAT CAUSES ADULTERY EVENTF
TIIERE IS N{} KJACULATION.

The Talmud relates that the daughter of the prophet Jeremia got pregnant from her father’s
semen when Jeremiah hathed and his danghter fullosved him to the bath and got pregnant from his
semien that was deposited in the water. The resulting child was Ben Sira. Ben Sira was one trillion
percent egitinate,

‘Thus being inseminated from an other man's semen would be in accordance with J c¢wish Law
providing the domnr is not Jewish . Then the child’s lincage follows the muother and not the Father
when he is not Jewish . The chances that the offspring would marry the offspring of the donor are
almost nill . We do not have o be apprehensive of such a possibility even if the father woukld be Jewish
Sce Aruch Hashulchon Even Hoezer 4:36.
lowever there exists many other Rabbis who dispute Rav Feinstein's conclusions and his dispensalion
However one who is faced with no choice can depend wpon RAV MOSHE FEINSTEIN AND ALL
THE OTIIER RABBIS WHO AGRFE WITH ILM. SEE OTZER HAPOSKIM Tven Hoezer chapter
43 suhscetions 1-5, See alsn Nishmul Avrohom Even Hoezer 1:1,2 for an antholegy of authoritics pro
and con and the consequences, There cxist additional questions in (his area that have to hc explored a
greater length. Rav feinstein ,and the Taz and other RABBIS DEEM THE DONOR AS THE
FATHER. HE WILL IIAVE OBSERVED THE Mitzvah of having children. Many Rahbis wha
prohibit » woun who can not conceive from her hushand ,nevertheless if she uses artificial
insemination she will not be considered as commiting adultery and is permitted to live with her
hushand. As pointed out in chapter 13 she is permiited te use a diaphragm when she lives with her
husbund during the 9 months that she is carrying her child from a different denor.

SURROGATE MOTHERS

The samie anthorities who permit artificial insemination may also permit  test tube babies,
OMEN W10 CAN NOT CONCEIVE HAVE A NUMBER OF EGGS REMOYED AND TESTED TC
DISCOVER WHECH ONE IS THE MOST POSSIRLE TO FORM AN EMBRYO ONCLE
FRTILIZED. TUEN SPERM 18 SUPTLIED BY THE HUSBAND THAT 1S USED TO FERTILELE
TV FGG. SEVERAL SAMPLES MAY BE NECESSARY TO REINFORCE THE SPERM COUNT
NECESSARY 70 FERTILIZE TIE EGG AND CAUSE IT TO IMPREGNATL THE WOMAN
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WHERE THE EMBRYO WILL EVENTUALLY BE IMPLANTED. 1l THE HUSBAND'S SPERM
IS NOT POTENT THE SPERM OF A DONOR -NOT THE HUSBAND -CAN BE USER TO
FERTILIZE THE EGG. OF COUSE THE COUPLE’S PERMISSION MUST BE OB TAINED. BUR
WUHAT HAPPENS IF NOT? WHAT HAPPENS IV THE SPERM OF AN OTHER DONOR -NOT
THE HUSBAND IS USED WILLIULLY OR TN ERROR? OR THE EGGS OF AN OTHER
WOMAN ARE USED WILFULLY ORIN EFRROR ? ALL TIIESE  VARIABLES GO TNT(O THE
EQUATION THAT THE HALACHIC AUTHORITY MUST WEIGH . WHAT HAFPENS TF A BAY
15 BORN. ARE YOU GOING TO RETURN THE BABY IF DNA TESTING DO NOT CONFIRM
TIEAT TTIF COUPLE ARE THE REAL BIOLOGICAL PARENTS? DOCTORS CLAIM THAT
DNA TESTING TIDAY 1S 99,49 % RELIABLE. DIFFERENT TIIAN 10 YEARS AGQO. The
fertilized egp is implanted into the womb of the wile who provided the egg. If it is not successful the
procedure is repeated several times. Tn the contingency that the wife is not able to carry the fertiliced
egg to term , then ,the scrvices of an another woman can be employed. However if this is done then
ithere exist many problems - legal financial and Llalachic. Some rabbis will cven permit the tertilizec
wife’s egg to be implanted in a relative’s wombD like her mother or sister or an other marvied woman.
As long as there exist no penetration of a2 man not her husband .

'Fhe question is who is the mother- the one who supplies the egg? Such is the opinion of
¢'hidushei Rav Akieva Eiger on Yoreh dayveh 8%:10 . However Rav Yoscf Engel in Bais Hontzer erech
O posits that ic is the hirth mother w ho is deemed the mother. See Rushi  Megillah 13a d"h uksheyo;
Scc also Targum Yomathan Breashis 30:21 There exists a1 Haggadah that Rachel was careying the
fertiliced egg of Her sister Leah and Jacob that had heen surgically implanied in her womb. Joseph
was horn and she was considered the mather. Likewise Leah was carrying rihe fertiliced ehgg of
Rachel that was surgically implamnted in her womb and Dina was born and Leah was considered ber
mother. SeE ALSO Techumim vol 5 5744 page 248,264, All citations from Nishmat Avrohom even
Hezer by Avrohom Avrohom . If the mother who carries to term is not Jewish then the child would
require conversion even if the father is Jewish and the woman who suppllied the egg is also Jewish.

As [ mentioned earlier regarding artificial insemination the matter is clouded indispute . Thuse
authorities who opposc artificial insemination oppose even more vigorously test tube babivs where the
lertilized egg is implanted in the womb of a marricd woman. Or an other woman that having a
relationship with is forbidden. I am not going to get into the technical issnes of the debate. Alll can
statc is that a couple who have no children and it is the wife who can not conecive und physicians are
not able te help her can consider test tubc babics. . Qne can rely on those authorities  who permit test
tubc babies where there exists no other alternatives .

Chapter 15
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Prohicms with artificial insemination and with surregate mothers

ARTIFICIAL INSEMINATION

There cxist many Rabbinieal authorities as cited by Tzitz Eliczer and he agrees with them thui
having the sperm of another man other than her hushanit deposited by injection intn her vagina -wilk
no penctration at all by an other man not her husbhand - is considercd adultery. Even if the sperm is
deposited direetly to her womb it is adultery. The fact that the husband gave his approval is irrelevant.
This is similar to a woman having sexual relations with an other man with the agrecement of her
husband -they have an open relationship. She agrees that he have scx with other women. This

is adultery. Even if both fecl that it is proper and not chealing ,since they are open about the affair
and have the consent of their spouse it is still adultery, See Mashrik Avnei Nezer Igros Moshe and
Even llawser 178:1 . and Pichci Tsuvah Ibid. Ignerance of the Jaw 1 sno exeusc. Such a woman s
forbidden to remain with her hushand and live with him. She is deemed a sotteh. She s likewisc
forbidden to marry her paramour. If the paramour is non Jewish she is still deemed a sateh and
forbidden to her husband. ¥wven Hoezer chapter 178 .

The Tzitz Fliczer- Ruv Waldenberg claims thui the same is true with artificial
insemination.

SLIRROGATE MOTHLERS

Obviously the same would apply with surrogate mothers. There is an ather factor alse to e
considercd, What happens if the s urrogste mother has sex with her partner or husband. What

if the implant of the fertilized vgy did not work . She is supposed not to huve sex at Icast for three

months to gest if the implant took hold. But what guarantee exists that she did in fact follow  the
agreement? What proof exists that the child she gives  birth is really the original fertilized egg from
the wife and her husband and not the result of the sperm of her partner or hushand and her own egg:

DNA testing is not recognized by most Rabhical authoriti. DNA testing is continuounsly heing
updated. What was considersd  scientific truth a fow year ago in presently dicarded by the civil legal

autharitics as uncliable in rape cases and in murder eases. Convietions handed down
previvushy are overturned un the basis of new DNA testing, When a married couple have a child
we assume that rthe Fasher is the huband since mose nf the time that this woman has sex is with

her husband, This is true regardless if the spouses share the same religion or nat. This law is aceepted
in the eivil courts of New York State. . THIS DOES NOT HELF US IN THE CASE OF THE BABY
CARRIED BY A SURROGATE MOTHER. Thus we have no way to prove that the child is really tha
of the couple who could nut procreate on their own. Furthermore according to Rav Yoseph Engel
and many other authorities the mother is considered the hirth moiher , not the woman whe
donated the cge. If the surrogate mother is not Jewish the child is deemed not Jjewish . The ehild mus
be converted. Even after the conversion the child is deemed n o new person and is not decmed  as th
offspring - father. Fyen though biologically the child is his and he has to support the child , Seq
Rav Uziel cited by Oteer Haposlim Even Hoeser 71: 4:14 on Mahdura Tanya Mishptei Uzicl on
Choshen Mishpot and Mahdura Tanya Yoreh Dayoh #61 fvot notc 8. Therefore the man i
not considered ag having  observed the mitzvah of having children . Even if the surrogate mother b
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Jewish , what guarantee exisis that she did sot have sex with her parner or husband 7 She is supposed
to ubstain and not have sex or use a diaphragm. But what if she did not? What if her partact or
hushund refused to use any contraceptives ? What if her present pregnancy is the resualt of such

interconrse 7 Fven if she did abstain but when she found out that the implant did nnt succeed onee or

many limes the surrogate mother did not want to lose her fee and proceeded to have unprotected sex
willfully in arder to get pregnant and pass off this pregnancy as the original implant? What guarantec
exists? What if the  DINA test does noi eonfirm that the child is from the sperm of the husband and
of the egg  from the wife who could not procreate? DNA tesiing posilive or ncgative is not recognized

by [Tatacha. Tt still could very well be his child .Or else not. ARE YOU GOING TO
RETURN THE BARYY A HUMAN BEING [S A WORLD UNTO THEMSELVES, S0

WIIAT IF THE BABY I8 NOT REALLY YOURS...ONE WLIO SAVES A HUMAN BEING TS

THE SAME AS ONE WOULD SAVE TAE WORLD Rambam cnd of laws of Rotzeach and Shmirat

Hanefesh.
Fven if the child is not yours, if you raise a child it is SIMILAR -NOT THE SAML in the eyes of

Halacha 15 you gave birth, One whe raises an orpban in his house is eonsidered as it he or she gave
birth to the child, Such a child can carry the name or names ol the parents who raise them . A
child is born in seven or nine months . Fhe hiological parents give the child his genes ;but the
adopting parents who raisc the child transmit and create the environment that shapes the child's life.
According to Holacha the child ean carry the  name of the parents who raise them, See my Vol l

chapter 18,

Therefore in conclusion one should consult a Rabbi who has mastered und  obscrves the fom
parts of the Shulchan Aruch before using artificiul insemination or surrigate mothers.
There exist eountless other psychological legul and financial problems. Such an opcratiom costs

thousanids of dollars to the physician the surrngate mother and attorneys. There are also
psyehelogical problems immediatcly and laler when the child is born and afterwards.
What happens if the child wants 1o discover its hiolagical father in the case of artificial insemination
Or the child wants to finf its surregate birth mother? What happens if the surrogate birch mother sue
to keep the baby immediately or later? Whal bappens if the child wants to remain with the surrogate
mnther and her family? Are you going lo give visitation righis (v the surrogate mother? What happen
if she is not Jewish? Do vou need her permission to convert the child? The answer is definitely yes.
Once ihe child zets older the child is legally permitted to veto the decision that he was converted whils
an infant and elect to he non Jewish. Thus there arc more problems than meet the eye,  Such a non
conventional aperation can create many prohlems for an existing marriage and can G-d forlid
causc a divorce rather tham prevent a divorce. Adoption remains ar other option . Butithasa
myriad of problems to the udopting parents and to the chil¢ren being adopied especially if the arc
irom non Jewish hiological parents. The child must undergn a conversion. ¥Maoy of them

have psychological problems later on in life.
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CHAPTER 16

ALIENATION OF
AFFECTIONS

Many in-laws interfere in a marriage and succeed to break it up. .That is unfortunately a faet of lite

‘T'he spouge who listens is an idiot especially if children or even one child exists. But that is a tragedy.
The one who gets hurt the most is the child or children. The in laws and the wife who leave the
marriage rob the child or children from their parent. This is srand larceny. The psychological
damage they cause the child or children can not be described. This is in addition to the grand
larceny that the in laws and the wife cause the husband by furcing him to pay child support and

Mimony. He may not be able to atford to remarry becanse he ecan not support twe hoase holds. Thuos h

can not have any additivnal children.

For such treachery the in laws will enjoy the ecompany of their daughter whose affections they
alienated from her hushand, Bet Din will not intervene in the casc of in -laws alienaling the spouse’s
affection as lony as (he hushand refuses to give a Get, If he decides never to give a Get the wife will
remadin an agunah for life . They will have her company until they die. They will choke because of thei
ahility to turn their daughter against ker hushand. She will he able to remarry onby when her
husband whom she abandoncd decides to give her a Get. If it takes him one year two years five years
ten years or longer (o pel back on his feet the wife and her parents will he foreed to wait. The hole
they dug for him will be used to bory them and their daughter who was stupid cnongh to listen. The
same  compassion und mercy they exhibited toward their son in law and his children will be be show)
to them, These individuals are not human and no merey or compassion is to be shown to them.

It iz never a mistake to get married and have a child immediately. Such is Jewish law. Every chikl
is the greatest blessing . Tf there woald not exist only that one child in the world it would be worthwhil
lor G-d (e create the world. Scc Rambam Rotzeach ushmirot hanefesh end of chapter 1:16 See Talmuc

Sanehdrin 37A. One who saves one human is the same as he saved a whole world, Yes, it is
worthwhile to g0 through hell amd back to save onc’s marriage.

1 know someone whose wife abandoned him aficr they had a  child . It tonk him  many years tn
get back on his feel. He refused w relinguish his wife and sun. He had the support and encouragemen
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of Rav ¥ ohe Feinstein and Rav Henkin, The hushand had two Rabbini cal trials presided before
Ray Maoshe Feinstein and Rav Henkin The wife was ordered to return Her parents were ardered to
cease and desist interfering. They refused, The hushand did not abuse his wife . He was oot u
substance abuser . He was not an aleohotic, He did not gamble. He did not cheat with other women.
Ll did net have sexually transmitted discases. 1le did not beat his wife nor threaten her with
vialence, He did have a very greai fanolt, Ile was stupid thal be wanted to remain with such a family.
However the Court could not force him to sive a Get.

Lnloriunately his wife never agreed to retorn , but He did save his  child. . He has a great
relationship with his father. The father was able to give his ichjld a sense thaé the marriage was not ;
mistalie. That the son was not an aceident nor a mistake. That his birth was planned ihat he was
wanted. That bis tather sacrificed many yeuars of his life to try to preserve a home for him with bath
parents. The fact that a divoree finally ccenrred was not the work of his father. Ray Moshe Feinstein
voluntecred to tell the son this fact, YEARS LATER WHEN THE FATHER PUBLISHED HIS
BOOKS Rav Moshe Feinstein wrote in his approbation that he knew the father sinee he gave him a
Rabbinical degree. The father always behaved as a TALMUDIC SCHOLAR SHOULD BEHAVE. Th
father went on #nd remarried and has been happily marrigd and has vther children for almost over
forry years,

Is he sorry that he spent all the fime trying to save his figst marriage ? Definitely not. 1f he had to

do do it over gain, G-D FORBID he would fellow the samdg eourse . [does he give the same adyisce to
others to follow. Definitely, The reason is that marriuge ig sacred, Children horn  are the holy of
halics, The father has no pangs o f guilt that woaold he have acted differently his marriage would

have been saved, He tricd everything in the world for seven vears, More coulif nol be done, Then he
maved om , The father honored all his vbligations regarding his  ¢hildd,

The hushand after seeing that his wife refused to return finally suve her a Get 2nd soon after he
remarried. It took many years for his wife to remarry.

Was this  the righi decision on the part of the hushand? The hushand was fighting to preserve
for his child a normal life. His wife's parents refused to let go of their daughter atter she got married
‘They were the ones who wantcd to transtform the statns of the marriage and the child 16 a mistake.

The marriage was not a mistake and certainly ihe child is no mistake. It was the in laws who made a
viganilic mistake.

YEARS LATER AFTER THE X -MOTHER IN LAW ANI} THE X- FATHER IN LAWY DILD THI
CIMLRREN OF H1S X IN LAWS BEGGED THE FTUSBAND FOR FORGIVENESS,
FORGIVENESS WAS GRANTED.

That is the reason that Jews tradiiionally refuse to acceptthe rulings permitting PILEGESH OR
ANY FORM OF CONDITIONAL MARRIAGES. ONE MUST GET MARRIED FOR LTFE. THE
PUNISHMENYT FOR ANYONE WHO INTERFERES WITH A MARRIAGE AND ESPECIALLY
WHEN CHILDREN ARE BORN TTAS NOT BEEN WRITTEN YET. ONLY G-D IN TS GREAT
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WISDOM WILL ORDAIN TIIE REWARD FOR THOSE IN LAWS WHO PRESERVE THFE.
MARRIAGE OF THETR CHILDREN AND VISIT HIS WRATH ON THOSE TN LAWS WHO
BREAK UP THE MARRIAGE OF THEIR CHILDREN.

[tis the mission of BET B IN TO TAKE A HANDS OFF APPROACH. LET THE WOMAN WTIO
LEAVES HER HUSBAND RiEEMAIN AT HIS MERCY. TF HE DECIDES NEVER TO REMARRY
SHE WILL REMAIN AN AGUNAH FOR EVER, THES IS TRUE AFTER RET DIN TIOLDS A

TRIAL AND ORDERS HER BACK AND ORDERS HER PARENTS NOT TO INTERFERE,

WHEN PARENTS RREAK UP THEIR DAUGUTER’S MARRIAGE THEY WILL BE
REWARDED WITH LIER COMPANY FOR LIFE. LET THEM CHOKE ON HER.
As long as the hushand offers her an alternative to return we will not set involved . If he tukes u
pilegesh or marries eivilly we will then annud her marriage.

THIS I8 OLR PERSPECTIVE. Y¥E ARE VERY HARSH TOWARID FEMINISTS WHO PREACH
THAT A WOMAN TIAS A RIGHT TO  abort her child and to abort 1 marriage and to CITANGE,
LOVERS AT THE DROP OF A HAT REGARDLESS OF THE PAIN AND SUFFERING AND
GRAND LARCENY INVOLYVED TOWARD THE CHILDREN AND ILUSBAND, FEMINISTS
HAVE AN ALTERNATIVE NOT TO GET MARRIED. LET THEM HAVE ONLY A Pilegesh
relationship. We are not forcing any ane wo get married aceording to 1Ealacha . I they do gel married
they must follow ihe luws of Hallachic marriage. There exists a population of individuals thai Ray
Moshe Feinstein rules that an Orthodoex Rabbi should refuse to officiate and have a Hallachic
wedding, If a woman has been married and has extra marital affairs and then receives a Geé rom her
hushand, such a woman most likely will engage in other extra marital affairs gfier she has an
Hallachie marriage. Why should the Orthadox Rabbi place ihis woemaun in a situation that she will
have committed adultery when she has her extra marital affairs. The same reasonong was used to
prohibit Rabhis from marrving a couple in theSovict Union who are not religious . That coupke if they
gel divorced would not not to obtain a religious divorce since the government discourages such a
quest by punishiment and the fact that there existed few Rabhis who were learned (o give Gitien, Thus
ike womun will start a new relationship with ont a Get . She will be committing adultery . 1er
¢hildren from man # 2 will be mamearim. Thus by not having a Hallachic marriage we avoid these
problems. There exist many Rabbis who likewise advisc not to otficiate in a halachic marriage for
irreligivus couples for the same reasons. I insist that they use a conditiona] marriage. 1F a couple cver
if they are religivus  insist 0 having a conditionul marriage otherwise they refuse te have a halachic
marriage as an insurance policy that the wite will not end up an agunah 1 wiil use a conditional
marriage, As | mentioned several times Rav Piekarsky although he endorsed my conditional marriage;

adyised me in practice not te use them, However if the couple insist that they must have the
condittonal marriage otherwisc they will not  have a halachic marriage -or will have a civil conre
marriage Ora marriage with 4 reform rabbi then 1 will uge a conditional marriage and tell the
couplc that many Rabbis will mot recognize it,
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Thuse feminists who rcfuse (o accept Torah Law and consider HaHachic marriage degrading
because the man “aequires™ the wife should not have a Hallachic marriage . They should have o
Pilegesh relatinnship, We are net forcing Jewish Law down any one’s throat. T have cxplained in my
Table of contents to vol 1# 40 that acquired means that the man has exclusive sexual rights to his
wife That is cffected by the bride accepting the ring given by the groom. The wife ucquires exclusiv
scxual rights to the hushand by the Ksubah where in he pledges the same and alse to behave as Jewisi
husbands behave through out 4000 year sof Jewish history. Jewish husbands are forbidden to have w
nther sexual partner by Cherem of Rabbenu Garshun . Thus hoth partners pledge fidelity. There is
nething degrading about such a pledge -the wife pledged fidclity by accepting thr ring . She does not
beenme his property . If any thing ihe hushand at marriage must ohey his wite and pleasc her. The
Scfardim who never accepted the Chercm of Rabhenu Gershon have the men swear in the Kesubhah
that they will not talie another sexual partner. FEMINISTS WIIK ARE NOT HAPPY WITIE
HALLCHIC MARRIACGE SHOULD HAVE A PILEGESH RELATIONSHIP.

WE ARE OFPTOSES TO PH .FGESH RELATIONSHIPS AS DISCUSSED IN CHAPTER 9.
HOWEVER WOULD ANY MAN- ON HIS OWN INITIATIVE -WHO IS PRUDENT ARGUE KIM
LITHAT 1 ACCEPT THE RULINGS OF RAMBAN ROSH RAAVED RAY YAAKOV EMDEN AN]
OTHERS WHO ENDMIRSE A PILEGESH RELATIONSHIP HE COULD DISCOVER WHO
THE IN LAWS ARE BEFORE COMMITTING HIMSELF AND BEFORE HAVING CHILDREN .
HE WOULD THEN AVOID A TON OF PROBLEMS. HE MUST FIRST CHECK WITH A
BIVORCE ATTORNEY REGARDING THE LEGAL PROBLEMS OF COMMON LAW
MARRIAGE PALIMONY AND CHILD SUPPORT IF CHILDREN ARE BORN. SEE MY VOLUMI
1 FOUR PARTS OF THE SHULCHAN ARUCH, CHAPER 13 REGARDING THE ARGUMENT
OF KIM L1 FOR HALLACHIC SUPPORT AND BASIS. AST TOINTED OUT IN CHAPTER 9
NO RELIGLOUS  FAMILY AND GIRL WILL AGREE TO A PILEGESH RELATIONSHIP. HE
MAY END U NEVER MARRYING , OR ELSE HE WILL MARRY A GIRL FROM POPULA
TION WHO ARE BASICALLY NOT RELIGIOUS STIE MAY VERY WELE NOT GO TCQ TTIE
MIKVAH, BECAUSE SHE IS EMBARRASSED THAT PEOPLE WILE LABEL ITER A
PROSTITUTE WIIO 1IAS SEX WITHOUT BEING MARRIED. THE FEAR OF THE ROSH IN
HIS RESPONSA 5 YEARS AGO IS STILL TRUE TGDAY. THIS IS A VERY SERIOUS
BIBLICAL VIOLATTON.

ANALYSIS- ANOTHER PERSPECTIVE
WIAT THE HUSBAND DID WAS ONE MILLION % WRONG ., 1t was wrong regarding his
wifc . It was wrong regarding his son and it was wrony regarding himself.

Explanation

Even if his wife and her parents were one million percent wrong. .And they were sinee they attende
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a1 Rabhinical trial and were found to he wrong. You can not force & woman fo have sex with any mar
she hates ineluding her hnsband. Yhen a woman arsues mous alai my husband dissusts me even
though T loved him a year ago and had children with him , but today 1 no longer love him , you can po
foree her to have sex with him, The most that Bet Din will do is nol (o get involved . We do not foree
kim to give a Get and we do not foree her te have sex with her hushand, Otherwise it is marital rape.
However if the hushand sees after one year that the wife dues not change her mind he should on his
twn give her a Get, What does he need her. There exists other women in this world that he can marry
Even non Jewish women can convert and accept to ahserve one hundred per cent of Judaism. They
cunl bave a trisl perind during which they live in a religious house and observe 100%: of Judaism .
Then they can undergo a comversion in aceordance with Jewish Law, HALLACHA Thus the husband
has a whole world of girls to choose. He is not free unless he first fiecs his first wife, What docs he neo
a woman and her family who do not want him? Would he want additional children with soch a woma
and such a [amily? In every murriage you marry the wife and her family. IN CERTATN INSTANCE!
THE FAMILY EXERTS MORE INFLUENCE. AND IN OTITER INSTANCES LESSER
INFLUENCE. WHY NOT MARRY INTO A FAMILY WHERE THE INFLUENCE WILL BE TO
COMPLEMENT AND HELP YOU ?
IN CERTAIN INSTANCES THE FAMILY FXERTS MORE INFLUENCIE ANDIN OTHER
INSTANCES LESSER INFLUENCE. WHY NOT MARRY INTO A FAMILY WHERE THE
INFLUENCE WI1LL BE TO COMPLEMENT AND HELP YOU 7

THE SON WAS NOT REALLY HELPED. IF HIS MOTHER WAS NOT MARRIET AND
COULD NOT IIAVE LIER MARITAL RIGHTS FOR  Muany YEARS AND HAD TO REMAIN
WITH HER PARENTS THE PSYCHOLOGICAL DAMAGE TO HER 1S IMMEASURARLE. |
THAT EFFECTED THE CHILD . 30 HOW DID TLE FATUER REALLY HELP [115 SON ?
WHERE IN THE TORAH IS IT WRITTEN TUAT THE BUSBAND CAN BE THE PLAINTIFK
JUDGE AND JURY AND IMPRISON ANY PERSON AND CERTAINLY IIIS X W IFL FOR
Many YEARS 7158 THIS REALLY LOVE THAT HE PROFESSED TO HAVE? OR IS IT REALEAY
A SADISTIC REVENGE ? YES , THE HUSBAND WAS WRONGED . BUT TWO WRONGS DO
NOT MAKE A RIGHT. MORE DAMNING TS THAT HE ACCOMPLISHED NOTHING . HIS
WIFE HE DID NOT GET BACK. HE IMPRISONED HER BY NOT GIVING HER A GET. HE
ALSO TPSO FACTO IMPRISONED HIMSELF. None of the Rabbis stated that he had a right to
tmprison his ¢stranged wife for  MANY ycars. They ordered his wife to retwrn ;hut never gave hin

permission Eo imprison her for many vears.

THE HUSBAND'S ARGUMENT THAT WLHAT EHE DID WAS FOR HIS S0N I8 FALSE, 11F
HARMED HIS 50N, NOT HELPED HIM. EVEN IF IT IS TRUE THAT HE HELPED HIM
WHERE ISTT WRITTEN THAT SUCH HELP CAN BE DONE AT THE EXPENSE OF
IMPRISONING HIS WIFE FOR  Many YEARS AND CAUSING IIER TO SPEND Many YEARS
TILL SHE FOUND A SUITABLE HUSBAND WHO AGREED TO MARRY HER AND TAKE IN
HER SON . WHAT THE HUSBAND DID IS UNFORGIVABLE. IT WAS STUPID BEYOND

DESCRIPTION
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‘T'he husband DID  the most stupid thing for himsclf by not freeing his wife, le did not have a
moment of rest free from harassment from his  wifc and wifc’s family for MANY ycars, 1ic was
abways pursned by lawsuits to increase child support and alimomy, TIIEY COULD ITAVE STIED
HIM IN COURT FOR PREVYENTING HER. TO REMARRY., THEY CONTACTED 111$
EMPLOYERS AND HE LOST HIS JOB. This happened several times.

This did not happen. But what if the husband would have lost his temper and would have killc
his in laws who were pursuing him. ? Then the question of imprisoning  an agunzh would have
slipped into 2 murder case. The huslvand would then have been arrested and would have to serve life

in prison. What he intended (o imprison his wifc for lite would have ended up with him not having higs
wile his child and never able to remarry and start a new life. Tf he did not murder them he ended u
with an uleer from the aggravation.

WASALL THIS WORTII WILHLLE? Rav Maoshe Feinstein and Ray Piekarski always used o say
io stay away from individuals whoe are ¢razy , abnormal andd evil . One can deal with an atheist or
irreligious person but one can not deal and is not permitted according to Halacha to deal with such
individuals. .Rav Pickarski years later forbade me io join a Rabbinical organization that had such
individuals. I ignored such controversial individuals who  opposcd me  mc regarding aganot, |
answer such individuals in my volume 1 with cut mentioning their names. T will not stenp o their
level.. What ever you do you will end up getting hurl. One musi cul une's [osses amd have nothing o
at the most as little 1o dJo with  such people as possible. ONE MUST BEWARFE FROM SLUCH
INDIVIDUALS AND [HAVE NOTHING TO DO WITH THEM IN ANY CATACITY.

WOULD THE TINSRAND COME T BET DIN HE COULD HAVE ENDED THEE MARRIAGT

AS A MISTAKE, TO GET MARRIED TO A WOMAN WHO LISTENS TO HER PARENTS AN I}

UNDER THEIR TOTAL DOMINATION REPRESENTS GROUNDS FOR A DIVORCE  Would

the wife have abjected fo a Get we would huve freed the hushand anyway. . We do not annul a
husband’s marriage we will give Get even if the wife objects or officiate at a second marriage afier

acuiring a {et for the wife, She would then accept the Get when she decides to aceept it.

Meanwhile the Rubbis  would have officiated at the husband’s new marriage. NEVERIN A
MILLION YEARS WILL A HUSBAND AGREE TO SUCH ABUSE. I[F THE WIFE WANTS A GE]

IT15 G-DSENT. HE SHOULD HAVE GIVEN HER A GET TTIT FIRST DAY TITAT TS FACT
BECAME FKVEDENT,
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The husband in this case refused to recognize reality, Would he have aceepted thal his marriage
is dead free his wife and focus to help her as much as possible financially with the child the husband
could have possibly salvaged the goodwill of his 3 wife and conperated tngether to raise the child in a
much more normal atmosphere . At least there would not have existed a1l the hatred and acrimony

that reflected itself [or decades . After the mother remarried she had another ¢hild with her new
huband , The son attendied a veshiva selected by both his father and mother. The son attended full
time yeshiva married joined the kollel and received Smich ordination life became normal for all the

warring parties. after the passage of many years.

HALLACHIC JUDAISM HAS A BLACK  LEYE [F [T CAN NOT ARDDRESS THE
FROBLEM OF ANY AGUNALL WHO LEAVES HER HUSRAND EVEN TF SHE IS ONE MILL1OY
Yo WRONG . However the agunah must {irst substantiate cither with proof or with circemstantizsl
evitlence her argument. Bet 1Yn must weigh what equities should be given priority. The cquity of the
wife or the husband's equity or the children’s equity. All the issues uf the domestic dispute must be
talien as an entlire package. At a Din I'nrah Rabhinical trial attended by both spouses, If the husband
refuscs to attend or refuses to obey our verdict we will procced with out him . If the wife and her
family refose tn nhey our verdict we will noi get invoelved any forther, Only afier all other means hav
been tricd with no avait and the wife and her family will obey the ruling of Bet 1%in and the husbhand
refuses to attend the Rabbinical trial or attends and is ordered to give a Get and refuses then we will
give a Get Ziku and annul the marriage . These procedure will ensure equity for everyone, SEE MY

YOLUME1,2,3,4 ANI} S FOR A DETAILED HALLACHIC ANALYSIS.

TIE REASON TUAT WE WILL ANNUL THE MARRIAGE IS BECAUSE OF EQUITY.
SEE Ohel Yitzcok vol 2 ;. chapter 1 and 2 See Even Hoezher 115:6 Ramo ;Bis Shmuel See Rabbeny
Yaruchem Even Hawser Otzer Haposkim vol -2 at end for responsa from Ray herzog and Rav Uziel
regarding coercing a1 hushband when the wife commited adultery , but the hushand refuses (o free her
with a Giet. See Chsam Sofferr Ibid citing Mogen Avrehom. When a wife argues | had sex with an
other man -not my husbuand -and circomstantial evidence exists that she is telling (he trath then she &
belicved. See Nven Iawser 115:6 und Bais Shmuel. If She coneeals herself with this man for a period
of lime that she could have had sex. Likewise if this man substantiates her story of infidelity that &
deemed circumstantial evidence. Sinee the wife is forbidden to the husband we will then coerce the
husbhand to give her a Get because of equity. The husband loses nothing -his wifc is forbidden to him
"The wife benefits she can marry another man ance she receives the Get. OTHERWTSE SHE WTLLL

HAVE SEX WITH Jewish and non Jewish men. That is the rationale of Rav [lerzog in Ohel Yitzchaol
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vol 2 chapter 1 and 2.

That I suspect is the rationalization of Rambam Tsshus 14:8 that if a wife argoes mnos alai -my
husband disgusts me we will coerce the husbund to grant her 4 Get. The Rambam sates as his reason
Jowish women are not captives to be forced to have sex with a man they hate. The Rambam was
ahead of the game, H did not have to wait entil the wife commits infidelity . . Other anthorities like
the Mahrsham ,Rav Eliecer Waldenberyg and Rav Ovadia Yoseph do state that reason THAT TF WT
WILL NOT COERCE THE HUSBAND THE WIVES WILL COMMIT INFIDELITY, SO WHY
WAIT? WHY PUNISH RELIGIOUS WOMEN WHO WANT OUT FROM A MARRIAGL? .

We had a case that a Kollel wife with two children left her husband for mo gvod reason. He refuses
to give her a Get. Several years passed . The hushand went into hiding, The wife s¢eing that no
rabbhi could or would help her started duting non Jewish and then Jewish men. She started having se:
with them. She approached our Rabbinical Court and provided us with the names addresses ant
telephone numbers of the men she had sex with, We contacted them. They admitted and substantiate

the agunah’s story. We annulled the marriage.

WE HAD ANOTHER CASFE THAT A WIFE SPLIT UP WITH HER HUSBAND. SHE CHANGEI
THE LOCKS. SHE INTRODUCED MER BOY FRIEND TO EVERYONE AS HER NEW
HUSBAND. HER HUSBAND TOLD US TITAT SITLE WAS HAVING SEX WITILTLEHS
BOYFRIEND. Although her husband had a girl friend that he was having sex with he refosed to
give his wife a Get. The boy friend confirmed the fact that he was having sex with the asunah. He
however hesitaled (o marry her lest his children be deemed mamzarim -illegitimate even after we
annulied her marriage. In both cases the wives were forbidden to return to the hushands since they
are deemed Sotot. A woman who has sex with an other man is furbidden to the husband, Thus if was
futile to keep them chained. SEE Arueh Hashulchon cven Hawser 6:28  that the wife is believed
that she had sex if circuamséantial mevidence cxists to substantiate her ¢lia. .See Ramo in Even
Hoceer chapter 115:6 and 178 when we possess circumstantial evidence coupled with an
admission by the wife that she had scx with an other man she is torbidden to the hushand. Bet 1%in
will coerce the husband to divorce the wife. Sinee we no longer can eocree we will annuol ther marriag
See my vol Responsa Four Parts of Shulchan Aruch. 123 4 5.See Oteer Huposkim Even Hawser t
chupter 11 und in back of the velume . He cites Ravy Akiva Riger and Rav Herzog Ohel Yitzchok
who rule in that manner.

We also had a case where » husbund used to visit prostitutes . His wife ¢aught him in the act. She is
turh goi a boy friend and started having sex with him , The hushand refused to give her a Gict . We
were able to substantinte the facts. We unnulled the marriage.

Wealso had a case where  he hashand aeain had a mistress amd also beut his wile. She in tarn
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got a hoy friend with whom she had intimute relationship, She has sex with him while her 12en uge
danghter was sleeping in another room . We substantiated all these facts, The hushand refused to
give her a Get . ThE HUSBAND FINALLY MARRIED HIS G1IRL FRIEND BUT REFUSED 'TO
GIVER HIS WIFE A GET . WE ANNULLED HERE MARRIAGE. . The wifc was also a convert
WIO NEVER WAS RELIGTOTUS FROM DAY ONE. Since she did not observe Jewish law plus the
fact that she committed adultery - we annulled her conversion, Thus even if one questions our
annulments since the wife was not religious her conversion is annulled ab in itio. Thus she never was
Jewish Thus her marriage to her husband was nuall and vnid.see rambam lsurei Bivk 13 :14,15,16.
WE WILL THEN RULE LIKE THOSE AUTHORITIES TIIAT THE CONVERSION IS NULL
AND VOID. The wife was then advised to convert again. And beeome religious.

We had anoiber case where the hushand who originally immigrated with his wife to Isracl returne

to the Arab country that he came. Ile sent for his wife who refused to join him . He married two
Maoslem wives there and converted to Islam. He rofused to give his wife a Get unless she send her five
children hack to the Arab country and have them convert to Islam In the meaniime the wile oumd
bay friend with whom she was havioy sex. We substuntiated all the facts, We annulled the
marriage.Sec Oizer Haposkim on Even Hawser 17 beginning Tur ¥iven 1Eawser 44 wha cite
authorities that a marriage to a non religious person or once who converts never was binding. I'ven

if he wags Jewish and then converts the marriage can be apoulled ab initio, See Avnei Meluim
chapter 44. See my vol 1 chapter 10

We had an other casxe that the hushand abandoned his wife . He joined the Russian matia and was
not heard from for ten vears, [t was possible that he was dead. In the interim the wife had a boy
friend with whom she was having sex. We substantiated all the facts. We annulled the marriage.

We had an other cuse the husband abandoned the wife and joined Haman and to prover his
Inyalty murdered two Lsraclis. He was in prison for life, He refused to give a Get. The wile was
having sex with an other man. We annulled his marriage after substantiating all the facts. Rav
Moashe Feinstein - also annulled such a marriage of an inmate convicted for murder who refused to
give his wile a Get. This fact was told to me by Rav Klass the publisher of the Jewish Press when 1
visited his office in 1997, Rav Klass was a member of our Rabbinical Court until he beeame ill .Sec
ou vol L chapter 141 where T diseuss annulling a marriage when a husband becomes irreligious and
certainly if he converts to an other religion after the wedding, Sec Unr Even Ilawser 44 Avoei Mcluin

1bid otger Haposkim Even Hoczer 17 beginnming .

We hud a case where the hushand divorced civilly his wife remarried but refused to give hera
Get, There exisied several flaws in the procedure of the marriage as well as with the witnesses al ihe
marriage, We annulled the marriage. Many of the above cases mentioned briefty here are explained @
great detail in my volume 4 and 5. Vol 3 s in Hebrew.
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Over W' of the agunah’s we freed were going out with other men . Many confesscd that they ha
s¢X with other men.

BET Din’s not getting involved means that by vur inaclion we leave the women with wo other
alternative. We are the ones who are causing women to Tive birth to illeeitimace children. Kav Yaako
lmden in his Responsa Shaalet Yaavelz vol # 2 #15 states us the motivution for endorsing Pilegesh -
having a mistress for men who can not get married that if no dispensatien could be found men would
visit prostitutes or else have alfairs with married Jowish women or else have affairs with non Jewish
women o simply destroy their own seed.

Should not Bet Din have the same compassion for Jewish women who are one millien % wrong for
leaviog their hushands 7

IN my VOL 1 of Responsa on the Four Parts of th Shulchan Aruch Chapter 12 1 diseuss
conditional marriages that are based in the final analysis on a Pilegesh relationship. At the instant o
halachic marriage conditivns are contracted by hoth spouses that the marriage is viable as long as th
marriage lasts. If the marriage dies we will b initin annul th emarriage .

SEEMY VOLUME1,2,3,4 AND S FOR A DETAILED HALLACHIC EXPLANATION . We
conduct a trial and address all domestic issucs invabed . Only when the hushand refuscs to give o Ge
it that is the verdict and the wite and her family agree (o obey all the ralines of our couri do we oive ;
Giet Zikn and annul the marriage.
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chapter 17

Should a conference be convened in Jerusalem Israel attended by all Rabhbinical organizations as
well as their respective Rubbinieal Courts - medern Orthodox ultra Orthodox Charedim and the
representatives of the Isracli Rabbinate . We would also invite women feminist organizations . ¥We
would also invite Rabbinical Courts fronm Reform and Conscrvative and Heconstruction Growps .

Allof them will offer their opinions how to solve the apunah problem.

Kesponse

both Written and Oral Law is Divine has denied Judaism. He is as far as HALLACHA is concerne
# believer in a different  religion, Radvaz in responsa. Rambam Yesodei Hatorah.

Any une who has not mastered and observes all the four parts of the Sholchan Aruch is not
qualified to rule on any law . Certainly he is ungualified to rule on laws of marriage divoree and
snoulments. To hold a conferenee and invite all those individuals mentioned above would make a

mckery of the fouadation of Judaism and jurisprudence. This i3 the samc as calling 1 conference
of brain surgeons and inviting plambers and eleetricians .

It is not necessary (o ¢all any conlerence. The qualified Rahbi  or Rabhis in each generation
write responsa to solve all the problems that develop. THUS 1 HAVE WRITTEN FIVE VOLEMES
OF RESPONSA ON THE Four Parts of the Shulehan Aruch thai respond to many burning issues ol
our generation including agunot, All wha aceept what T write have w solutivn for azunah related
problems, THOSE WHO OPPOSE ARE FREE TO DISSENT .

Holding & conferenee represented by ungqualified individuals is not only dangeroos but it will give

the seal of approval as to the authority in Judaizsm for individuals who deny the basic tenets of
Judaism and at best are ignorant of the laws involved. YWould you let all these ungualificd members

vote as to which laws we will or will not nhscrve ? WE FOLLOW THE MAJTORITY OF
OPINIONS ONLY WHEN DOUBTS EXIST. THERE EXIST NO DOURTS AS TO THE

TRUTH OF BOTH THE WRITTEN AND ORAL LAW AND THAT ONLY ONE WHO HAS
MASTERED AND OBSERVES THE FOUR PARTS OF THE SHULCHAN ARUCH IS
QUALTFTED TO RENDER AN OPINION IN ANY AREA OF JEWISH LAW,

THEREFORE WE WILL NOT SIT TOGETHER WITH INDIVIDUALS WHO LACK THESE
QUALITIES IN ANY CONFERENCE TO VOTE ON PROCEDNURES  AND MEASURES TO
CHANGHE JEWISH LAW IN ORDER TO SOLVE THE AGUNAH

PROBLEM . 4000 YEAR JEWISH LAW PRESENTLY INCORPORATES MECHANISMS TO
ALLEVIATE THE PROBLEM OF AGUNOT. IT IS NOT NECESSARY FOR THE UNLEARNED
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TO DISCOVER THE WHIEL.

Thus the default position must remain that all marriages unless terminated by a Get given
volantarily by the husband remain in full foree for eternity. ['nless we maintain this fallback positior
the entire marriage institution will disintegrate. This position must be maintained becausc of the
ferces of the feminists on the one hand. In addition there cxists the explosion of marriage breakups
that cast havoe on the husband and children. Most divorees are initiated by women who have very
little to lose certainly financially. The moral environment that leads ta diverce is the pleasure cobture
hedonism- that insists upon immediate sutisfaction . This culinre has zero tolerance and paticnee.
The people who espouse this culture control the rabbis by hiring and firing them. These rabbis  ever
the ones wha call themselves Orthodox are beholden to their benefactors. They would prostitate
Judaism if they could unly get away with it, This culture is farther reinforced by the liberal attitude
toward homosexnality amd lexbianism. The Reform Conscrvative clergy have alrcady
jumped on this destructive bandwagon .  Thus it is imperative that Torsh Jews  do not
sirengthen the forees of assimilation by weakening the last defenses of and sacredness of
marriage. There must exist the law that no marriage can be dissolved with out a Get. This is commor

law,
Equity

Then we ¢can have a minority of individuals like Rav Rackman Rav Antelaman and mysclf for the
sike of cquity make exceptions and annul the marriages of those agunot who can not be helped  and
the hoshand refuses to give them a Get, AS [ STIPULATED ON NUMEROITS OCCASIONS
ANNULMENTS WILL ONLY RE GIVEN AFTER ALL CIVIL AND SOCIAL SANCTIONS
AGAINST THE HUSBAND HHAVE BEEN TRIED TO NO AVAIL. A Rabbinical frial has taken
place where the husband refuses to attend or refuses to abide by the decision to give a Get, The wife
and her family are willing to abide by the decision of Bet  1Yin regarding all matters -child sepport
alimony custody and visitation rights. 1 have enuneciated my position in my introdoetion ta vol 1
of my book as wellin Vol 12 3 4 5 of my Responsa of the Four Parts of the Shulchan Aruch.



Chapter 18

18 IN HEBREW STANDS FOR LIFE

Life is the over riding and prime concern for Jews SINCE DAY 1 4000 YEARS AGO AND LIFE IS
THE NUMBER | CONCERN FOR Jews today. Consequently we have to declire that all Jews
regardless of their degrec of observance or non observance are family. We are responsible for each
uther. WE MUST [LOOK (HI'T FOR FPACH OTHER’S WELFARE. We will leave it (e (3-d 1o judge
cuch Jew's religinsity. Our concern in this world must be primarily the physical well being of every
Jew in the diuspora and in Isracl. [ is our sacred doty to ensure and guarantee Jewish unity, Only b
banding together as a band of brothers and sisters will we he able to aurvive the anti Semitism that
keep cropping up from cvery corner each vear a new Face and a new threat to our existence. This Las]
of survival is not a job for a lonc ranger. We must enlist the combined etforis of the entire lewish
community. That means every Jew of what ever ideological hend and commitment he or she have.; ni
does not have, Lets face it the non Orthodox Reform and Conservatives or secular organizations lik
Bnai Brith , Anti Defamation , Jewish Committee and Jewish Congress or out reach organieation:
as Hillel Lubavitz Esh Daat- arc all different expressions of Jews organizing among like minded
individunals whao share their religions degree of observance ar lack of it. OBSERVANT Jews have
recognized this hasic troth, that it is recessary to go to the grass roots of Jewish society- the individua
Jew. Tsuvah movements have found  a new frontier to spread Torah and Jewish identity. Lubavit:
and other omi reach programs have flown into cthis new frontier to belp save Jews. However thosc
Jews who Delong to the Reform  Conservatives and other non Orthodox groups can not be
condemmned and written off. We can attack the leaders, bul the batile is fulile, We wilf loze the war.
WE MUST BEHAVE WITH COMPASSION UNDERSTANDING AND COMMON SENSES ANI
INTEGRITY TOWARD EVERY ONE. Sec Rambham Mamrim 3:3 Chazon [sh Yorch Davoeh 13:16 a

cited by Rayv Eliczer Waldenberg Hilcot Medinah 9 :4.
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Chapter 19
A married woman claims that she was  threatened that if she dees not consent to be raped she wil
he killed, The Hallacha is that she mast submit . [s she forbidden to her hushand?  What happens if
she gets pregnant is the child legitimate? What happens if her husband claims that he iz a Kohen?
What happens if she lied that it wus 1 rape ; it was a conscnasual affair?

Responsy

The Hallucha is very clear that if a marricd woman has relations with an an other man she is
forbidden to her husband The Tur and Ramo Even Hochzer 2051 states that he claborates about the
laws of infidelity of a married woman who -when the Temple existed and the great Sanchdrin was in

scsxiom at the temple if found guilty of infidelity was given a capital punishment. The great Sanehdri
wag not convened ut the Temple mount sinee 4 years before the destruction of of the Temple . or
anproximately gsince the year of the common era of 30 thus for the kit 2000 vears there exists
ni) capital punishment as far as Hallacha ig concerned. However a woman if {found
ruiley of infidelity is forbidden to her hushand. The children of the forbidden relatinnship are
illegitimate,

However in order to be found guily of infidelity two kosher witnesses muost witness the act of
infidelity. They must be present and seen according to the Bhaahag the actual penetration. Other
authorities  state that if they witness the man and woman in the position of coitus -the man musi be
going up and down nn top of the woman. Both musi be naked. See various authuorities cited o Olze
Haposkim chapter 11. The Hallacha is like the ruling of the Rambam Ishus 24:1%. that in order for
I3et Din to foree the husband to divorce his unfaithful wife two witnesses must have witnessed the

infidefity. %o is the ruling in Even Haoehzer chaper 115,

We will not believe the comfession of the wife that she had an affair . We will suspeet that she is
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Iying and concocted this slander in urder to have her bushand divoree her in order to marry a lover.,
Since the husband has complete contro; ovet the issuance of a Get the wwoman ¢ coneocted this [ie in
order tu win her freedom. See Talmud Bavali Nedorim 90a and b . Scc Ran ibid that even if the
woman is tctling  the truth and she did have an affair , ke rabbis anmulled her marriage an instant
hefore the aftair. Thus she was single at the instant of the affair and she did ot commit aduliery.
Thus cven if she did get pregnant  from the paramour she was at that instant a single woman, The
¢hild therefore is  legitimate.. Onty a chitd trom a married woman having a Hallachic marriage wh
has an affair is illegitimate. Furthermore, since most of the time that she had coitus was with her
hushrand we will claim that she ot pregnant [rom the husband , and not from her lover. Se Even
Huchzer chapter 4. Incidentally New York State ¢ivil law ulso has a similar ruling that paternity is
ascribed (o the husband and not to the lover.  Scc alse Even Hoezher chapter 115 for sume ruling.

Obvivusly the cheating wife and her paramour have committed adultery. Bui under the
circumstances Bet Din can not coerce the hushuand to divorce his wite. If the husband wants to forgiv
his wife ihey can continue living together as husband and wife, Now days that the husband can oot
divarce his wifc without her consent  since the Cherem of Rabbenu Gersho 1000 vears ago, that was
acceped by both Ashkenazim and Sefardim . - the hushand is nnt helieved that his accepts the
confession of his wile thut she had an affair, We sugpect that he is lying and exploits this occasion in
order to divoree his wife with the consent of Bet Din, since he otherwise can not divorce her
forcefully. See even Hoehzer chapter 115 and commentaries.

In reply to the questivn , n woman who is threatened to be killed must submit even if she be
married. Pekuach nefesh doche kol hatorah kulo- the saving of 4 human life supersedes the entire
Torah. The married woman is forbidden to  elect to hecome a martyr in order not to be violsted.

Alihough one must clect to be a mariyr rather than vislate the three cardinal sins-murder incest and
ihe worship of idels ; this only applies if the individual actively performs an act, However the woma
whao is raped does not perfor an act . It is the rapist who is performing the act of raping her. The
same woulld be true if a Jewish male prisoner is threatened to he killed unless he submits to
homeosexualily. He is not performing the act .. The perpetrator is the aetive participant, Ui is
serving the role of the female, S8ce Yoreh Davoh Rama 157 :1; Shach Thid 137:8 sec Pischi Tsavah
from Chaval Yoir that one does not have (o be u martyr not te violate a rabbinieal Law -not o kiss a
married woman or u Nida -uecording t6 Ramban. See Ramo Yorch Dayoh 157:1.

Both Christianity and Islam are considered monotheistic religions . They can define the
parameters of their concept of monetheism, though differing from what we believe. Both Christians
and Mostems who adhere to their faith- without killing ¢thers to convert them -will merit the world td
come. See talmod Sanehdrin 59and 105; Rambam Melochim ¥:10,11;5¢e Bais Yoseph Yorh Duveh
147 and Rame Yorch Dayeh Dayoh 147:3 Pischei Tsuvah Yorch dayoh 147:2 and 151:2 ; Ramo
Yorch Dayoh 151:4;5hach Yoreh Dayoh 151:7: Ramo Orech Chaim 156:1 end citing Ran end firs(
chapter- Avodo Zara ; and Habenu Yeruchem- nsif 17:halacha 5 ; Levush Lhid end ; Yavetz -Rav
Yaakovy Emdcen , Mahritz Chavot, Rav Herzog Hachuko Leyisroel al pi Hatorah vol 1. A Tew must

96



ool adopt an other faith ,

Within Christianity there exists a basic  eentral cardinal belict of the mysterious
Partnership of the G-d Head that is critical for all helievers to accept otherwise they will nol attain
salvation. Accordiag (o Judaism such a belief  is permitied for Christians who are the sole

interpreters of their faith. The concept that is not pure monotheism is not permitted for Jews, Jew:
would be obligated to become martyrs and not betray the belief in pure monotheism. Likewise , Jew
must cleet to be martyrs and not accept Islam according to Raadvaz. He is challenged by Maimuonide
in 1gros Hashmad who sidvises Jews to convert and escape at the fivst opportunity to a4 country that
has religious liberty. However the som of the Rosh writes in Beshomayim Tosh that after the
destruction of the femple and the abolition of the Great Sanehdrin 2040} years ago, there no longer
exists any capital punishment, ‘Therefore he rensons since becoming a martyr is the taking of your
own [ife- that must be deeided by a SANEHDRIN , THAT NO LONGER EXISTS. SO NO ONE
CAN ELECT TO BE A MARTYR. NO INDIVIDUAL RABBI OR GROUP OF RABBIS CAN RULI
[F SOMEONE SHOULD BE KILLED OTHER THAN THE GREAT SANEHDRIN. Certainly ned
the person himself-the martyr. Therefore acearding to the son of the Rosh if somenne is forced to
convert to Christianity or any olher religion , one should not clect to beeome a martyr. 1t is deemed
as 4 suivide not 4 sanctification of (G-D-5 NAME,

THEREFORE, ALSO IF AMALE PRISONER I8 FOWRCELD TO BE THE MALE IN A

HOMO SEXUAL ACT EVEN THOUGIE 1IE IS PERFORMING THE ACT HE 1§ NOT REQUIRE]
TO BECOME A MARTYR AND LET HIMSELF BE KILLED. SOLDIERS AT WAR ARFE
PERMITTED TO KILL THEIR ENEMIES OTHERWISE THEY THEMSELVES WILL BE
KILLFED BY THEIR ENEMIES. HAKOM LEHORGEHO HASHKEM VEHORGO. TF ONF.
WANTS TO KILL YOU PREEMPT THE ATTACK AND KILI. HIM. CFRTAINLY STUICH A
SITUATION EXESTS ON THE BATTLEFIELD. CERTAINLY SUCH A SITUATION EXISTS
TODAY WITH IRAN 11AMAS FATAH HIZBULLAH AL QUEDA AND THE OTHER

TEERORIST GROUPS. ANYONE WHO HAS COMPASSION FOR THEM WILL TIPSO FACTC

ASSIST IN THE KILLING OF AMERICANS EUROQPEANS JORDANIANS EGYPTIANS

SATDT ARABIANS THE ARABS IN THE GULF STATES AND ISRAELIS AND ALL OTHER
JEWS, AND ALL SIUNNIS.

The married woman then is permitted to her husband as I discussed carlicr. However this kaw
that she s permitted to her husband is true only for the wife of a man who is a vizsroel or levi but not
if her hushand is a descendent of the Biblical Aaron and isa Kohe.n a member of the priesthnod.
However it is the ruling of the Shulchan Aruch Even Hochzer chapter 6 that when the wife of a
Kohen claims the she wag raped or had a consensual affair she is not believed . We snspect that she
contoeted the mfidelity or rape story in order to win her freedom in erder to marry her lover. Since
the Rablvs do not believe her she is permitted to remain with her husband. Even according to the Ra)
in Nedorim that in the contingency that she is telling the truth the Rabbis anoulled her marriape the
samc is true with the wife of the Kohen , The Rabhis annulled her marriage so she was single at tha:
instant of the infidelity. ONLY 1F SHE 1§ MARRIED DOES SHE COMMIT ADULTERY AND IS

o7



LATER FORBIDDEN TO HER HIISBANT. NOT TF SHE WAS SINGLE AT THE INSTANT OF I7
FIDELTITY. EVEN TF THE PARAMOUR IS NOT Jewish she can still leve with her hushand. The By
is that if any Jewish woman had coitus with a non Jew she can never marry a Kehen, In our case th
rabhbis annulled her previous marriage she cantinues living with her hushand as a Pilegesh -a
mistress,. The law is that one violates 2 lay negative commandment anly if there exists Hallachic
marriage and coitus. If there cxists only coitus and no hallachic marriage only pilegesh relationship
there exists no vintations ., See Rambam Isurei Bih 15:1 even though Rambam opposes Pilegesh
relationship Ishos 1:1,2.3 - that is truc only if & couple decide on their own to have a Pilegesh
relationship; nof if Bet Din annuls their marriage and the couple are forced to continue the
relationship in a4 Pilegesh relationship. See my vol 1 Responsa on Four Parts of Shulchan Aruch
chapter 12, Thus even thomgh she had coitus with a non Jew if she continues living with her husham
i & pilegesh relationship , she does not vinlate the law. of a woman who had coitus with a non Jew
who s not permitted to have a Hallachic marrigse to a Kohen, The same law would apply for a
divoreee or a convertee who is not permatted tv have a halkichic marriage with a Kohen . See
Melamid T.ehoel -Rav Hoffman . However if they have a Pilegesh relationship there exists no
vivlation. See Darkei Moshe liven Hochzer 7:13 and  Otzer Haposkim ibid citing the tcacher of the
Ritvah on his commentary te Kedushin  that the violation of 4 Jewish woman marrying a Kohen

who had coitus with 2 non Jew is only Rabbinical and in times of great duress and hardship the
Rabbis relaxed the law. The Rabbis have the power to do this.

The reasoning of the Rabbi of the Ritvob  is the fellowing : The Rabbis of the talmud
concluded that the offspring of a married woman and a non Jew is not a mamzer -illegitimate.  In
that decision that in effect removed a grave injustice. Through out the centuries Jews and
especially Jewish women were at the merey of anti Semites, In many cases these anti Semites singlec
acut Jewish women who were married or just got married to rape them. This is indicated o ihe
Talmud. Would the offspring of these illicit  zexual relationships he deemed illegitimate then a  fatal
hlow would be struck to the survival of the Jewsih people,. WE WOULD PERMIT ANTI SEMITE.!
TOEXPLOIT OUR OWN LAWS TO OUR FATAL DETRIMENT. In effect we would thus have a
sinister outcome as a result of our own laws. THE FACT THAT OTHER ACCEPTED TALMUDIC
REASONING WAS USED T PASS AS ACCEPTEID HALLACHA THE LAW THAT THE
OFFSPRING OF A MARRIED WOMAN AN D A NON Jow is legitimate docs not diminish the life
saving effect of such a law. The Rabbi of the Ritvoh applied the zame logic to the ease that the wife o
a Kohen was raped by a non Jew. JUST LIKE A NON Jew has no power to exploit aur laws to creat
a caste of illegitimate children when he impregnate a married woman , 3o toe he has no power o
destroy the marriage of the wife of a kohen by raping her, Bravo to such thinking, However in the

case of a loose womun who has sexual relations with non Jews .of course, she is forbidden o marry
kahen.

In the case of the Diarkei Moshe -the Ramo-Rav Mushe Tsserles] 1530-1572] the Rabbis reluxed
the law  following the pogroms that are known as gezareot Estreich. Fstreich means Austria.
Massacres of Jews occurred then and only those Jews and Jewesses who converted could possibly
have been saved. The anti Semites raped thouzsands of married Jewizh women many of them wives of
Kohawim . Thc rabhis annulled all the marriages . 1hus permitéing all the wives ingcluding the wives
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of the Kohanim 10 return to their hasbands. These pogroms occurred prior or during thr lifetime
of the Trumet Hadeshen Rav Yisrocl Isserlein [13%0-1460]

YWhen mass pozrom in 1648-164% veceurred when the hordes of Cossacks under Chmielnicki
Killed 100,000 Jews raped all Jewish women whom they captured and destroved 300 communiiies.
the same dispensation of the Trumot Hadcshen and the Darkei Moshe could have been used to cnabl
all the raped married Jewish women -including the wives of Kohanim to refurn o their hushands. |
do nut know what the Rabbis of the era actually did. I know that I would have used this dispensatior
I also would use this dispensation for all the married Jewish women -including wives of Kohanim
whn saved themschves by being in broihels and serving (Germun soldiers.

The Darkei Moshe citing the Trumot Hadeshen in Tur Even Loehzer 7:13 declarcs that the
Rabhis of thai era annulled the marriages of all the captored Jewish women. Thus even if these
women enconraged the anti Semites to have sex with them -they initiated the sex -in order to save
their lives or other Jewish lives , their stutus at the time of the infidelity would be single. Thus they
were ale tn return to their husbands, The Darkei Moshe explicitly decbares that the Rabhis  even
permitted the wives nf the Kohanim to retmrn to their husbands. I discuss this mateer at length in am
volume 1 of my Respuonsy on the Four Parts of the Shuchan Aruch Chapter 12, . So too this law  can
be followed during the IHolocaust era, the wives of Kohanim  are permitted to return to their

hishands, Theze women saved their lives by volunteering to be in  brothels and
serving the Germans., Nee Owzer Haposkim chapter 7 : 11:54- the dispute between Mahrik
responsa #167 cited in lven Llawser 178 and Rashbah See Avnei Melnim Even Hoebzer 7:4 .
According to Mahrik the woman who on her own initiates the sex in order to have her tormentor fal
in love with her and spare her or other Jews is nevertheless forbidden to her hushand since she in
faet betrayed  her husband. According to Rashbhah , Ramban and Rashi Ksuhos 26b and Reoh -tha
diciple of Ramhan- the woman is permitted to her husband. Since the woman is following Iallacha
that permits her to save her life or the life of other Jews , Llalicha is not going to punish her. This
fullows the thesis of the Tur mentioned earlier that when ever the woman vielates Hallach  and
would he subject to eapital  punisheacnt would the Temple and the great Sanchdrin exist today, the
she is forhidden to her hushand. Since the woman in our casc is not in violation of Halkacha . it
follows that she is not forbidden o her hbusbamd.

Evidence is from Yael whao slept with Risrah in order to woo him and Bl his sensibilitics and win
his confidemee and then Kill him when he was asleep She did this because she wanted to help the Jow
at the time of Devorah from their mortal ememies who wannted tn exterminate them as the
Palestinians do today to the Jews and the Shiites do to the Sunnis and the Sunnis do to the Shiitets i
Iraq and Lebanon and send their soicide hombers . Yacl was permitted to remain with her
hushand , since she acted in acceordancee with TTallacha. See Shoftim haftorah reading parshat

beshalach. . Ruhbah claims she was permitted to her husband. Queen Esther likewise was peritoed
to Mordceai her hushband even though she slept with Achashvarut, and got pregnant from him and
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gave birth to Cyros cmperor of Persin who freed the Babylonian Jews and enabled 40,000 Jews to
return to [srael and build the second Temple. The Mahrik will disscnt and rules that both Yael anc
Esther were forbidden to to their husbands. See Shvut Yakov vol 2 #117 whn supports the position 0
Mahrili. The Avnei Nezer rules like the Rasbah See Avnei Nezer Even Hocheer vol 1 4 28 1le cites
Rabenu Tam , Bal Hamoer and Ramban in Milechomot Perek Ben Sorch Umoerch. See Rav Maoshe
Feinsterin Igros Moshe even Hoeheer vol 4 # 44 who concurs in this ruling. Sce Even Hoehzer
chapter 178 toward end that we rule like Rabenu Tam ,

Rabenu Tam , Bala Hamoer and Ramban  sclect a novel position and interpretation of
Talmudic texts . . They rule from talmudic cvidence that there exists a prohibition of marrying a
memher of any fath whao is nof Jewlsh. They hold that this prohibilion does not permit the
prohibition of a married woman to be forbidden to an nther man sexuwally. They cluim that she is

ulready forhidden . AIN ISSUR CHAL AL IHOISSLR Conscquently they claim that the prohibition
of eshet ish with all the eonsequences -thuat the children from man #2 are mamzarim -illegitimate -i04
she is forbidden to her Jewish husband do not exist when  a married Jewish woman has eelations
with a mom Jewish roan, However the overwhelming majority of authorities dissent from their
position. See Shach Yoreh Dayvoh 157:14. Rahbberu Tam Ramban and Bal Huamoer will agrec that
the Jewish woman has committed adultery. But they hold that only in the case when she has sex with
a Jew -not her husband then the serious consequences exist, Not when the paramour is a non Jew,
Thus the chaldren [rum g married woman amd a paramour who is not Jewish are not mazarim -
illegitimate, SEF. liven Hoezher 4:19 The reason is that only when the relationship resuits in a sin
that the one violsting wets a capitul punishment or kores then the woman is forbidden to her hushane
forhidden to marry the paramour and her she has with the paramour are mamzarim -lllgitimate.
This is not the case when she has relations with a non Jew. ¥os, she commits adultery , but without
the serious conscquenees. Again the overwhelming majority of authorities disgreee and rule that the
woman and her paramour even if he be pun Jewisih are punished, The woman is forbidden to marry
the paramour and is forbidden tn return to her husband. True the children she has with the non
Jewis paramour are not mamearim -illegitimate, But that is all. See lgros Moshe Even Hawser vol 41
44, In cases of great duress and hardship we will rule like Rahbenue Tam .

Thus if the husband of the Jewish woman whao hetrayed him with the non Jew divorees her with a G
then she is permitted to have a Hallachic marriage once the non Jewish paramour converts. We will

also use another loophole that the convert is like an new person. He is reborn See Even Hoehzer
178:19 Bais Shmuel 178 : 13

Thus in eases an agunah who can not obtain 4 Get from her Jewish husbhand marrics a
convert from the Reform or conservatives she will not be in violation of the terrible sin of eshet ish
according io Rabbenu Tam. ONCE THE AGUNAH IS5 STRANGLED AND GIVEN NO OTHER
CHOICE SHE WILL VIOLATE THE LESSER SIN OF MARRYING A NON Jew or i convert to

Reform or Conservative “Judaism”IHer children from this man are legilimate, , The reasom s
because their converts are not considered Jews. The reason is since they  do not acecpt that Torah i
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Divine and deny the Revelation and the thirteen basic principles of faith and comsider that it it is ool
mandatory to observe any of the ritual laws like the Sabbath Pictary or Family Purty Laws . See my
extended comments to the table of contents to chapter 15 inmy vol 1 of Responsa on Four Parts of the
Shulchan Aruch. . Thus those individuals who oppose osur annulments -and in effect are aiding and
abcting in strangling the agunot- leave the door wide open for the agunot to marry a non Jew or i
convert i¢ Reform or Conservative “Judaism”,  In offect they are encouraging intemarriage, This
position has the support of the Avaci Nezer who cites Rabbenu Tam , Ramban and Bal Hamocr.

Consequently hnth Yael and Esther were permitted to retarn to their hushands.. According to
Rabhenu Tam Ramban and Bal Hamoer.

Rav Moshe Feinstein has a different way of solving this problem Rav Feinstein rules that the man
whn claims (o be 3 Kohen has to prove that he is a Kopjhen, IF HE IS NOT RELIGIOUS AND
HARDLY ATTENDS THE SERVICFES NO PROOF EXTSTS THAT 11E T8 A KOLEN .HE DOES
NOT GET THE FIRST ALIYA AT THE READING OF THE TORATL HE DOES NOT
OFFICIATE AT A PIDYON HABEN . WHEN THE FIRST BORN MALE IS 30t DAYS OLD A
KOITFN 18 GINEN -3 SILVER COINS. A KOIMEN IS ALSO GIVEN THE HONOR OF RECTTING
TUF. BENEDICTIONS -BLESSING JEWS AT THE SYNAGOGUE. IF TIE KOHEN IS NOT
RELIGIOUS AND DOES NOT ATTEND SFRVICES TIIE AROVE PROOK THAT HE IS A
KONEN DOES NOT EXIST. EVEN IF HE GETS ALL THE HONORS ET I8 ONLY FROOF THAT
1IF. TS A KOHEN OF CHAZAKE AT MOST RABBINICAL. IT IS NOT PROOF THA'L HE TS
REALLY A KOHFEN . Over thousands of years we have lost tract who is really a descendant of
Kohanim. 1 will take the coming of the Messiah and the arrival of Elijah the propbet to inform os
who really is a Kohen. See Responsa Ruy Akiva Miger ;Tzitz Eliezer; Responsa Droshat Tzion by
Rav TI'zvi Hirsh Kalisher diciple of Rav Akiva Eiger . We can not rebuild the holy temple in
Jerusalem because we must have the services of real Kohanim, Nowdays we do not kuow wha is a
Kohen SEE MAHRSHAM CITED BY PISCHEY TSUVAH EVEN HOEHZER 7:1 -who uses this
concepl W permit a woman captared by heathens-whom we suspect violated the kohen’s wife - 1o
return to her husband since it is very yuestionable if her husband is really a Kohen, THUS WE
CAN USE TILS FACT AS ADDITIONAL ADJUNCT TO BE LENIENT. ESPECIALLY TF THE
MAN I[85 NOT A SABBATH OBSERVER THEN HE DEFINITELY IS NOT BELIEVET THAT [T
18 A KOHEN. IF PROOY DOES NOT EXIST BY DEFAULT THE MAN IS NOT DEEMED A
KOHEN REGARDLESS THAT HIS NAME IS Cohen or Kaplan.  Thus ., until the Messiuh
arrives no temple can he built on the Temple Mount. THUIS THE DISPUIT. WITH THE Moslems i
moot regarding their fear that Jews will replace their mosques at the temple mount with a third

temple.

THIS POSITION WAS TOLD TO ME IN PERSON BY Rav Moshe FEINSTIIN. HE WROTE A
SIMILAR POSITION IN Even Hoehzer vl 4 #20 . 1 that ease by default a married woman remains
unmarried unless kasher withesses come forward to testify when shc had a Hallachic marriage and i
what place it ocourd. They must name the precise date, They can not refresh their memories from th

benediction haoks handed out at the wedding. Failing the witnesses coming forward ihe woman's
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status remains unmarricd. Children from man # 2 are kosher -legitimate, Ray Moshe Feinsterin
permitted » daughter born to a mother who remarricd with out a Get to be married in a hallachic
wedding. Although Rav Feinstein discusses only the daughter I insist that the veasoning applies fo
permit the mother to remarry when she can not reccive a Get-Jewsi divorce from her husha nd. See
my chapter 1:13 - Roots in my vol 1 of Funr Paris of the Shulchan Arach.

Thus we sec that the Toruh had a heart and will find lvopholes. However this does not mean thal
any Jewish man or woman can exploit the law and commit adultery. We will rule like all the strict
and harsh opiniens regurding any one who expoits our lenieni rulings in emergency siluations. Sce
Chapter 4 in my volume 1 of Foar Parts of the Shulchan Aruc for the dynamics that I am discussing.
However those who want to exploit the law will commit infidelity even if no such law exists. All one

needs Lo do is type into ame’s cnmputer when they arc at the internet the words “cheating wives.” Ant
one will be shocked at  what is available,

We must  present the entive Torah and all loepholes for the benefit of bona fide agunot and wome
who encounter tragedy-arc raped - or make a serious mistake and have an atfair in order to
preserve and save their  marriage. 1f we are afraid perhups certain individuals wll exploit thesc
loophales to diseard all the Torah observances and create havoe, we will permit those individuals to
have a veto power over the Torah. We will be fostering not Hahlacha bul superstition. Any
inaccutate laws preached is no more than superstition, and is not the Torah given by G-d at Sinai .

Any omc who wants to exploit thesc laws will be doing 20 at his own risk and expense. As long
as we state the law accurately our responsibility ends. See my introduction to ¥elume 1 of Four
Parts of the Sulchan Aruch.  WE WILL NOT PERMIT THESE LAWS TO DIE BECALSE OF
THE FEAR THAT CERTAILN INDLYIDUALS WILL ABUSE TiIE HALLACHIC
PROCESS,

PERMITTING THESE LAWS ANIY ALL MY RESEARCH TO DIE IS FAR WORSE TILAN
ANY  ABUSE AND DISTORTION PERPETRATED BY DISIIONEST
INDIVIDUALS. FHIS WAS THE GUIDING LIGHT OF THE RABBIS OF THE MISHNE AND
THE GEMORAH WHO TRANSCRIBED MANY OF THE MANUSCRIPTS & INCE THE TIME
OF MOSE SIN THE EXODUS AND WANDERING IN THE DESERT FOR 40 YEARS. 15H)
YEARS LATER THESE MANUSCRIPTS WERE VOTED ON AND THE TALMUID WAS
CREATED AND COMPETED APPROXIMATELY 400 ACE. THE LAW WAS VERY CLEAR
'HAT THE LAWS CONTAINED IN THE TALUD KNOWN A8 THE ORAT. AW WAS
FORBIDDYENS TO RE WRITTEN. THE ELDERS RED THE MANUSCRIPTS AND TAUGHT TIIE
AW ORALLY. WHEN THE SAGLES REALIZED THAT 1F THE ORAL LAW WILL NOT BE
WRITTEN DOWN IT WILL BE FORGOTTEN, THEN THEY TUUSED A LOOFPHOLFE AND
ORGANIZED IT INTQ THE MISHNE TOSEFTA BRAITOT AND GEMORAH. THEY CLATMII
K8 LASOS LAHASHEM HAFIRU TORSECHO AT CERTATNN TIMES THE SAGES MUST
VIOLATE THE LAW OF THE TORAH IN ORDER T( SAVE JUDAISM. AS RAMEBAM
FXPLAINS THIS CONCEPT A PHYSICIAN MAY AMPUTATE A LIMRB IN ORDER TO SAVE
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THE LIFF. OF THE PATIENT. WE T00 WILL APPLY THE SAME LOGIC TO FUBLISI ALL
VY RESFARCH IN ALL MY BOOKS. AND EVEN PUBLLSH IT ON THE INTERNET. IN THAT
WAY Jews all over the world will bencfit from my Torah. Many non orthodox Rabbis from reform

and Conscrvatives have their positions and rulings on ihe internet. Many Orthodox Rabbis have
{heir positions and rescarch on the internet. One needs to go to geegle on the internet and type in
what ever subject  he or she is intercsted in exploring . Tmmediately they will be bombarded by a
flood of infarmation representing  Holyoke ar inaceurate reresentation of hallahchathat is for all
intents and purpescs superstition. They will alse discover the position of those individuals whe do ol
aceept hallaheha, And thost individuals who are espouse hedonistic philesophics . 91 % of all agunot
thui eame to us were duling men even thogh they did not have a Get. Many of them confessed that
th’ ey were havinfg affairs since they did nnt consider tyhemsclves married. In such an environment
Orthadax rabbis must move heav ens and earth to set agunot Iree according to the guidlines that |
have elaborated in all my five volumes of Responsa on the Four Parts of the Shulchan Aruch. If they
do not mot agunot will flauni Halhcha as the facts that exist. What is the worst that can happen? Thy
other ugunal will walk out of the marriage with out any paper from the Rabbis sciting her frec ?

I have already deseribed in Chapter I3 of my volume a safe harbor method for agunot to heeome tre
in the contingency that no Orthodox Rabbi agrees (o proceed according to my five volumes (o set her
frece. IT on the other hand Orthodox Rabhis will aceept my guidelines or will establish their own
puidelings and sef a record number of agunot free and very few will receive Gitten |, so what? Wher
murriages ave dead anyway the Halachic way is for the spouses to part ways get divorced and marry
another spouse and continue living, Life docs  not die because one spouse refuses to cantinue in &
murriage. Ye¢s , libraries should be published on haw Lo save marriages. ORGANIZATIONS AND}
FOUNDATLONS SHOULD RE C REATED AN} ALREADY EXIST TO SALVAGE EXTSTING

MARRIAGES. HOWEVER WHEN A MARRIAGE IS DEAD AND CAN NOT BE
RESURRECTED THE INJURED SPOUSE FVN TF HE BE ONE TRILLION PER CENT RIGHT
MUST LET GO . IF HE REFUSES AFTER RET DIN HAS A RABBINICAL TRIAL AND

TAKES INTO CONSIDERATION ALL THE MARITAL ISSUES MUST COERCE TILE
HUSBAND TO GIVE A GET.IF BETIMN 15 POWERLESS TO COERCE 1IKE TS T1H
SITHATION IN ALIL DEMOCRATIC COUNTRIES THEN BET DIN MUST GIVE A GET ZIKU
AND ANNUL THE MARRIAGY. IF NOT, THE AGUNOT WILL FLAUNT HAHLACHA
ANYWAY. 80 % OF AGUNOT -EVEN THE ORTHIDOX ARE PRESENTLY FLAUNTING

HAHLACHA.

The sky will not fall if my writings are published on the internet. To desist from publishin
vul of fear that the unscrupulous will abuse this advanced and accurate knowledge to create huvoe
and destroy the cntire marriage institution is a chance that we must take. This is cquivalent to the

limb that the surgeon must amputate in order to save the life of the patient. Historically , there
alwauys will exist Jews who will tear down what Twrite regardless if they are correct or wrong. Typc
in the words sgunab or Rabbi or Rav Moshe ar Moses Morgenstern and o into the internet and the
reader will see the support and praise [ receive from thuse individual who support what I and Ruv
Ruckman are doing in freeing agunot. On the other hand one will see the criticism leveled aguinse
Doth Rav Rackman and myself. THUS ALL THOSE WHO CRITICIZE ME WILL BE A
COUNTER WEIGHT 10 PREVENT AN EPIDEMIC OF WOMEN OBTAINING ANNULEMENT
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RATHER THAN GO THROUGH THE TRADITIONAL PROCESS OY RECEIVING A GET. ALL
THESE RABRIS WHO CRITICIZE ME WILTL. NOT RECOGNIZE THE ANNULLMENTS AND
FORCE THESE WOMEN TO PURSUE RECEIVING A TRADITIONAL GET. IN THE
CONTINGENCY TILAT THESE AGUNOT DO NOT RECEIVE A TRADITIONAL GET, 50
WIIAT THEY ARE FREE . THE HUSBAND IN THE LONG RUN IS BETTER OFF 1118 X WIFE
WILL REMARRY AND HE NO LONGER WILL HAVE TO PAY ALTMONY. THE CHILDREN
FROM THE BROKFN HOME ARE RETTER OFF THEY WILL HAVE A MALE IN THE HOUSF
RATHER THAN GROW UP IN A SINGLF. FAMILY HOME WITH THE. MOTHER ALONE. 1T I
A WIN WIN SITUATION. EVEN 1¥F TITE WORST THING HAPPENS AND MY WRITINGS ARE
ABUSED. THF. BOTTOM LINE $ THAT THE AGUNOT WILL GO FREE. POST FACTG ANY
AGUNAH 18 FREE WHEN SHF. ARGUES MOUS ALAT -MY HUSRAND DISGUSTS ME. NO
MORE MARRIAGES ARE GOING TO BE BROKEN AS A RESULT OF MY WRITINGS. 11
ANYTHING MORE PEOPLE. WILL AGREE 10 HAVE A HANLAHIC MARRIAGE BECALSE
THERE EXISTS AN ESCAPE VALVE. ESPECTALLY IF PEOPLE WHO OTHERWISE ARE
AFRAID WILL HAVE, A PRENUPTIAL AGREEMENT AS I DESCRIBE IN VOIL 1 CHAFIER 12

RAV RACKMAN AND 1 PRESENTLY ARE CRITICLZED BECAUSE WE HAVE
FREED HUNDREDS OF AGUNOT, THIS IS BEFORE T HAVE MARKETED MY BOOKS
ON THFE, INTERNTT OR IN BOOK FORM. I AM POSITIVE THAT ONCETMARKET MY
BOOKS THAT A VOLCANO OF CRITICISM WILL ERUPT. I REALLY WILL BE
DISTURBING THE STATUS QUO. THOSE CRITICS WILL EMERGE IN A CRUSADE TO
SAVE THEIR (YWN SKIN AND STIFLE ANY CRITICISM OF THEIR INACTION AT THE
EXPENSIE. OF AGUNOT. SUCH A RESPONSE ALWAYS ERUPTED EVERY TIME A NEWS
STORY APPEARED IN THE PRESS WHAT RAV RACKMAN AND T ARE DOING TO FREF.
AGUNOT. Regardless of ththe ulterior motives invelved there exists u positive effect. Annulmoents
have heen discouraged . Traditional Giten arc being given . In 90 % of the time this works
after many years. 10 % of the time it does not work. It is thesc 10°% of agunot that Rabbis must
address. We annul the marriages of approximately 1% of all agunat . The others cun receive a
traditional get once the wife recognizes that the husband must alse be able to remarry. All tinancial
matters -alimony child support and marital asscts, aswell as,  custody and visitution rights mus
be adjudicated in accordance with Torah Law hy a Rabbinical Court that has mastered and nhscrve

ihe Eovmr parts of the Shulchan Aruch.

There did not exist one period in Jewish history that leaders have not been torn apart trom
criticism especially when they sugeested novel approaches in order to solve problems that have
pligued Judaism . The books of the Rambam were burned by Jows-WHO OPPOSED HIS NOVEL
APPROACH IN MANY ARKAS OF JUDAISM- in Paris in the 1200, Less than 100 years later the
hooks of the Talmud were burned by anii Semites again in Paris,

However ane must write responsibly, Otherwise one must seleet w hat part of one’s writings car
he placed on the internet or even published . The internet reaches an audience of fricnds and enemie
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and anti Semites. So one must be very careful. When in doubt do not publish it on the internet or in
bools. The audience reached in books is of course much smaller than the one on the internel.

The woman should not tell her hushand lest he consult with Rabbis who will rule according to the
strict interpretation or ure simply ignorant of hallacha. Jewish Law. Sec Nodei B eychndah in
respunsa that he ruled that a son in law not advise his father in law that he had an affair with the

father in law’s wifc.. The facher in law is not obligated to believe him cven if the son in law informs

him of the affair. The Node Beychuds has an extensive responsa citing the reasons pro and com for
informing or not informing the father in law. In conclusion he rules not to inform him, S0 why creatc
problems? In order to prevent embarrassment net he nor the wite arc to reveal their infidelity, T'hey
should repent their sin and not repeat the infidelity. Both must keep their mouths shut.



Chapter 20

JEWISH WOMEN IN HALACHA-JEWISH LAW

3~ dictated as Halacha Moshe Mesinai in the Oral Law that dictates the
foundation of Jewish Law that Jewish women are required (o observe all positive Mitzvahs
commandments and negative lavim prohibitions the same as men . However women arc
exempt from observing those mitzvohs ese shezman gromo those positive commandments tht
Have time lmitations . Thus women are exempt from the Mitzvaot of lulav and esrog and
sitting in the Sukah on the holiday of Sukot since these mitzvot are precipitated by the
accurrence of the holiday of Sukot once a year. Likewise women ar¢ exempt from blowing ol
hearing the shoffer on Rosh Hashana . Again the rcason is because the Mitzvoh is precipitate

by the necurance of rosh Hashana-once a ycar. Women likewise are exempt from putting
on Tefilin and Tzitot because these Mitzvot are viable only during the day and not at
night.

What happens if a Jewish woman even though she is exempt from vbserving the
ahove mentioned Mitzvot never less on her own volunicers to observe them docs she
receive Divine reward ? The answer is yes. Not only is she perntitted to observe

Mitzvot Essc shel hazman gromo , but she also shonld make the blessing that men
make when observing the Mitzvah. This is the position of Ramo on Orech Chaim
chapter 17, who follows the pesition of Rabbenu Tam onTosphos Eruvin 96a divre
hamatchil Michel bas Shaul ; Tosphos Rosh Hashana 33a divret hamatehil -Ho
:Raaved on Rambam Tzizit 3:9 . This is the position followed by Ashkenazim . See
Aruch Hashulchon Orech Chaim chapter 17:1,2,3,4 . The position of Rambam
Tzitzis 3:9 and Bais Yoseph followed by Scfardim is that the Jewish woman should no
make a blessing.
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The only exception to the above law is that Jewish women do not put on Teitiz See
Aruch Hashulchon Orech Chaim chapter 17:3 and Tefillin Aruch Hashulchon Orecle
Chaim 38:6. This is based on Yerushami Brochot chapter 2:3 page 14 Michal the
daughter of King Shaul the wife of King David did don tefillin cvery morning . There
exists a disputc among the Rabbis if the rabbis agreed or opposed what Michel the
daughter of King Shaul did . Likewise the wife of the prophet Yonah went {o the Holy
Temple at Jerusalem three times a year. Again women are exempt since this Motzvoh
is triggered by time. Again there exists a disputes if the Rabbis agreed or disapproved
It appcars that both Michel the davghter of Shaul and the wife of Yonaih consulted
and followed the ruling of those Rabbis who approved. In my Responsa on Four Parts
of the Shulchan Aruch vol 1 chapter 2 I discuss the fact that King Shaul had his
Rabhbinical court annul the marriage of Michel to David . Michel married another
man . Then when David came into power , he had his Rabbinical Court annul the
second marriage of Michel and he married Michel again, This Halachic matter is
shrouded in dispute. Nevertheless King David relied on the rulings of these Rabbis
who agreed with him. So, too Michel and the wife of Yonah relied on the rulings of ths
Rabbis who agreed with what they d id.

The Babylonian Talmud Ervin 92a cites the apinion of those rabbis who permit
women to don tefilin as well as those who opposce. The Jernsalem Talmud likewise
cites the opinion of both schools. The halacha fullows the decision that women should
not don Tefilin or put on a tallit with Tzifot. There exists an opinion that the reason i
because Tefilin and Tzitot are considered male garments. Neither men nor women arg
permitted to wear the garments of the opposite sex. This is a negative prohibition,
However if a tallit would be designed only for women then according to Rav Moshe
Feinstein in Igrol Moshe vol 4, women would be permitted to wear such a talit,

However no anthority exists that permits women to put on tefillin. However sinc
men do not don Tefilin the whole day the way they used to thousands of years ago it
questionable to state that tefilin are now considered 2 male garment . Farthermore th

souree for this statement is allegedly an interpretation of Targum Yoncson . Muany
authorities question the authenticity of such authorship. Sce Yitzchok Yoseph -son ol
Rav Avadia Yoseph- Otzer Dinim leisho Ubat. The decision nevertheless is that womel
do not don Tefilin. Aruch Hashulchon Qrech Chaim 38:6.  'What happens if women
defy such a ban and on their own do put on tefilin? They at most are in violation of a
custom. There exists no Biblical or Rabbinical violation other than acting in a
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conceited manner. The person who wears Tefilin_ must have pure thoughts and be
very strict about their personal hygiene. Otherwise he is not permitted to wear
‘Tefilin, Men must put on Tefilin so they take a chance that they will fulfill these
requirements. Women are not obligated to put on Tefilin, S0 why take any chances.?
If these requirements are not met therc cxists a great sin, Aruch Hashuichon Orech
Chaim 38:6 ..

The non Orthodox have the women don  Tefilin and wear a Talit. Of course 1
oppose all innovations of the non Orthodox. However I personally belicve that in this
situation the women encourage the men to also don Tefilin and wear a Talit, that they
would not have done otherwise. Thus even if the only time that both men and women
don Tefilin is Sunday, it is worthwhile, Becausc one violates certain laws in no license
to abrogate all laws. See Rambam Tefilah 15:6 ,7 , who rules that a Kchen who is not

religious should nevertheless bless the congregation. He should not refrain from

ubserving the Mitzvoh of blessings Jews , even if he does not observe other Mitzvot.
One gets credit for every Mitzvah separately. It is not all or nothing.

Archuch Hashulchon rules in Orech Chaim 272:5 that women are obligated
Biblically (o make or listen to Kiddush on the Sabbath. They likewisc arc obligated to
make or listen to Havdatlah on Saturday night Aruch Hashulchon Orech Chaim
296:5. Orech Hashulchon in both places establishes a cardinal principle . In those
areas that both men and women share equal obligation each can recite the blessing an«
will exempt the other. Thus women are permitted to make kiddush or havdallh and
exempt the men and other women.The reason that women are obligated to make or
listen to Kiddush and Havdallah is because they are obligated mnot to violate the
negative prohibitions of Shabbot. So too they are obligated to nbserve the positive
Mitzvot regarding Shabbot. The same applies for making Kiddush and havdallah on
the holidays. The same applies for eating matzhot on Passover. Women must listen tu
the reading or read the Megillah on Purim and light candles on Chanukah becanse
they also were bencficiaries of the miracle of Purim their lives were saved and on
Chanukah women also were victims of the Greek persecation and ban on obscrvanc
of Judaism. Any man or woman who violated the ban was kilied. The Agadah -story-
exists of Chanah and her seven children who died a martyrs death defying the edicts o
the Antiochus the Greek King. According to the Netziv the Mashiv Davar Rav
Naftali Tzvi Yehudah Berlin  both the reading of the Megillah on Purim and lighting
the Chanukah candles on Chanukah are Rabbinical. The Rabbis have discretion to
make Vitzvot they decree obligatory on both men and women even though the
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Mitzvot are triggered by a specific event that is time regulated - 2 mitzvah asei
shel hazman gromo. The Rabbis use their judgement if it is in accordance with public
policy to include or exclude women. In the case of reading or lisiening to the reading
of the Megillah on Purim and lighting the candles on Chanukah they made a
judgement call te include them since women were also heneficiaries of the miracle .
However they forbade women to read the Megilah in public as the bal koreh in the
synagogue because they wanted to ensurc greater sanctity at the synagoguc and lessen
the oceasion of precipitating sexual thoughts that could be triggercd with a woman
officiating and reading the Megilah as the baal koreh. The same reasoning prompted
the Rabbis to forbid the calling to the Torah of women on weekdays and on the
Sabbath and holidays. The same reasoning is truc for having a mechitza- a separatio:
between men and women when praying. The Babylonian Talmud Suecot 31b  records
similar reasoning that motivated the Rabbis to enact u physical barrier a separation
of the sexes at the Holy Temple in Jerusalem . This citation is the source for the
Mechitza separation of the sexes in our synagogucs.

The fact that women and men today are integraied at secular universities businces:
and social events does not mean (hat the presence of women does not excite sexually
men. To have a society with restrictions would be akin to the society of Sandi Arabia
and Tran. However one can not compare being present at the university business and

social events to one being present at the synagogue at prayer hefore the Almighty.
Having sexual thoughts during prayer invalidates any prayer recifed. See Orech
Hashulchon Orech Chaim 75:2,2,3-regarding reciting the Shema in the presence of
women who have any area of her body uncovered that should be covered . This
includes when a married women is present who dues not cover her hair. Ibid 73:6, 7.
See also Even Hoezer 115and Zehar Parshot Noso as to the importance of married
wonien covering their hair. The length of a woman’s skirt or dress must be below the
knce . She must not wear a tight dress or a dress that exposcs her bosom or is tight
fitting and the contour of her bosom is expused. See Orech Hashulchon Orech Chainw
75:10, The length of the slecves must be below the arm pit. Sec through dresses
blouses arc forbidden. lbid 75:10. If a woman possesses such immodest clothes she
must wear underneath another blouse that covers the area of her body that her blous.
does not cover. When women sit separately from men in the synagoguc that has a
mechitza- a separation barrier -the fact that their dress does not meet the dress code
will not invalidate prayers. The mechitza must be high enough that when women
stand up the mechitza extends the entire length of their sholders. See lgros Moshe
Orech Chaim laws of Mechitza. A woman must wear modest clothes that is not sexy
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cven outside the synagogue. The type of clothes one wears signals the type of person
one is. lmmodest clothes that are sexy ¢an arouse males. Many woman unwittingly
transmit the wrong signals that they will agree to an affair by the clothes they wear -
cspecially shorts . Males may get the impression that even though the woman says no
they really mean yes if they arc nagged enough. Consensual sex or rape if she
disagrees and murder if she resists can follow. If the woman is matried she can
compromise her marriage. Women should follow the role model of 4000 years vf
Jewish women in their dress code. One simply has to observe how USA postal female
employces and British airline hostesses are dressed and one will see that a smart
respectable woman can dress attractively even though it is not sexual.

Thus women can read the megillah or light the candles and cxempt ether
women oF men. However women do not read the megillah in public-in the symagogc.
This custom arose oui of consideralion to protect the modesty of women and to ensure

the sanctity of the prayer service - that no man develop sexual thoughts during the
public reading by a woman. This is the reason that women are not given an aliya in th
synagogne when the congregation are reading the Torah on the week days- Monday
and Thursday and on the Sabbaih and on holidays. According to Hallacba
HAKKOL OLIM LEMINYYON SHIVAFILO NOSHIM . All people are permitted to
be called up for an aliva. Hahoget Maimonides on the laws of kriat hatorah-reading
of the Torah notes that in the case where a congregation has a minyon a quorom of
only Kohanim it would be permitted to give aliyot to womcn. Since there exists dire
circumstances and it is not possible to give aliyot only to men, The Kehanim can not
be given any alivot other than the first and Maftir . Then women can be given the
other aliyot. We will then throw to the wind our caution -our custem of creating an
atmosphere that is more conducive for purity of thoughts -kovod hatzibur. Unless
emergency sitnation exists we will not depart from tradition at the synagogue, The
non Orthodox started out in the early 1800°s with mixed seating in order to give
preater equality to women in the services. Slowly the non orthodox disca rded one law
after anuther until in the late 1800's it was impossible to distinguish the services of a
Reform Temple from the services of a Protestant Church, other than the fact that the;
did not invoke the Christian prayers.

THUS WE SEE THAT THERE EXISTS NO DISCRIMINATION . ALL THE
AREAS THAT WOMEN HAVE EQUAL OBLIGATILON Biblically THEY CAN
EXEMPT MEN Biblically Tf women are obliged only Rabbinically and men Biblically
then they can not exempt men.

110



The question arises regarding Birkot Hamozon Grace after the meal . There exists
opinions Raaved and Rashba that women are equally obligated Biblically as men in all
three blessings. Then womcn can exempt men. Aruch Hashulchon Orech Chaim
186:1, 3. According to the opinions that certain blessings exist in the saying of Grace
that relate only to men and men are obligated Biblically while women are obligated
vnly Rabbinically then women can not exempt men in those blessings. In the second
blessing of Grace one thanks G-d that men have been given the Mitzvah of
circumcision. In the same blessing one thanks G-d that Jewish men inherit the land
of 1srael. [Women inherit the land where there do not exist a male heir in the
immediate family the sister|s} have no brothers. Likewise if the parcnt wrote a will
while alive bequeathing property to his davghter {s} . Otherwise women did not
inherit the land of Isreal whenafter the 40 years of wandering in the Sinai desert.

Women ,however, recite all blessings Rabbinically. Sce Aruch hashulehon (rech
Chaim 186 :3 who cites Rosh and Tosphos that the question if women are obligated
to recite the Grace is Biblical or Rabbinical has not becn resolved . Consequently
women should not exempt men since women can not exempt an other in a Mitzvah tha
they themselves are mot obligated. However if mcn are not required to recite the
Grace Biblically only Rabbinically then women can exempt them. This would accur if
men cat hread the size of a kazait- the size of an olive or the size of half an egg  Scc
Aruch Hashulchon Orech Chaim 168:13. This is the position also of the Chsam Soffer
Orech Chaim Responsa 127 and Tashbaiz vol 3 Responsa 33. [owever the following
authorities argue that the size of eggs have shrunk to half from what they were at thy
time the Talmud was written. They therefore , double the size of a kezait. A kezait
instead of being the displacement size of half an egg is now is the displacement size of :
whole egg. These dissenting authorities are the Node Beyehudah, the Gro and Rav
Zalman the first Lubavitzer Rebbi who wrote the Rav  Shulchan Asruch . A- reviot
the measure one must drink for kiddush that foremerly was an egg and a half
according tu the dissenting authorities now equals the distacement value of three eggs
However other authorities one of them the Tuz rules that if one makes Kiddush on
liquor one fulfills his obligation if one drinks a whiskey glass of the liguor vven thougt
the liqor glass’s size is much smaller than the displacement size of enc and a half cpps
and certainly smaller than the displacement size of three eggs .

In this case women must but have not eaten a full meal and are still: hungry .
The women must have caten a full meal so they would have been vbligated Biblically t
recite the Graee, However since the second blessing mentions that we thank G-d for
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the Mitzvah of circumcision and the fact that men inherited Erctz Yisroel the land of
Israel that does not apply to women then there remains a question that even if womcn
eat the amount of food that they are Biblically required to recite the Grace -they are ne
longer hungry- hut their recitation is still Rabbincal . The authorities who hold that
women recite the blessings Biblically hold that the blessings refer generically to the
Jewish people not only Jewish males. True a segment of the Jewish people arc
circumecised and inherit the land of Israel; but women are still part of the Jewish
people and share in all the sanctity of the Jewsih people even though they themselves
can not perform a particular Mitzvoh, thus women for example can bind the Tefilin on
the hand or head of a male her husband son or brother and the man would make a
blessing. See Otzer Dinim Leisha Ubat by Yitzchok Yoscph.

Likewise women although cxempt from reciting the Shma daily since the shma is
time oriented, nevertheless women are permitted and should be encouraged to recite
the Shma daily together with zll the blessings before the Shma and following the Shm:
before erciting the Shmona Esra- the Amida See Aruch Hashulchen Orech Chaim
70:1

Women arc obligated to pray . There exists a dispute if women must pray the
same as men three times a day. It is the opinion of Rambam beginning of Laws of
Tefila and Sefer Hamitzvot Mitzvah 5 from the Sifri. - that praying is a Biblical

Mitzvah. The positien of Rif is the same . One can pray anytime 24/7/365 . Therefor
praver is not a Mitzvah regulated by time. Accordingly women are equally ohligated U
pray. However the Rabbis instituted a schedule when prayers are o be be recited and
the contents of prayer. See Aruch Hashulchon Orech Chaim 8U:1, 106:5. When the
Rabbis regulated  prayer they did not exclude women cven though the schedule is
time oriented in the morning aftcrnoon and night.

However the opinion of Ramban Rashi and Tosphos is that praying , althogh it is

a cardinal article of Judaism is not decmed Biblical , but it is Rabbinical. Aruch
Hashulchon Orech Chaim 89:2,3,4,5,6; 106:6,7. Women the same as men must beseecl
G-d . They must praisc Him beseech G-d for all their needs and thank Him- That is

112



the composition of the amida prayer. Women according to Rashi and Tosphos are
required to pray three times a day Rabbinically.

However according to Rambam a woman and man Biblically can pray anytime
and compose their own prayer. Both men and women Rabbinically must pray
according tv the schedule set up by the Rabhis and must use the precise formula of the
pravers . Both Ashkenazi and Sefardic formulas were authorized. By the anshei knesei
hagdolo at the time following the destruction of the first Temple 550 BCE See Aruch

Hashulchon 106:7

However many women do not follow this raling. Aruch Hshulchon Orech Chaim
106:7 complains that women in his time were derelict and did not pray three times a
day. They pray when ever they want and compose their own praycrs, The reason may
well be that they rely on those authorities that the Rabhis at the instant when they
decreed scheduled time for prayer exempted women , sinee public policy is best met b)
not making it obligatory on women to abide by such a time schedule. lmposing such an
obligation weuld conflict with the role that women follow fake care of the children an
home and their very nature. You can not dictate to a woman when and how she must
act. She will pray when she wants and is ready. See Sdei Chemed on the section
Mitzviot asei shel hazman gromo maarechet mem part 4 klai 136 pp 252-274.who cite:
the opinion of the Rav Berli above menfioned. '

My grandmother followed this tradition. She was the daughter of Rav Moshe
Katzenelenbogen author of Ohel Moshe who received an approbation from Rav
Yitzchok Elchonon Speetor Rav of Kovne. Yeshiva University is named after him. ¥y
greaf grandfather was of a sage who lived over 1000 years ago. He was Rabbi of
Mezritz Poland

Women are obligated to recite all the birkot hashacar thanking G-D for getting
up in the mourning and enjoying the blessings of good health- being able to see and
hear and walk. Women also should recite the blessings for the Torah. Women are
equally obligated to learn all the laws that are applicable to them. Women are
obligated to recite 100 blessings a day the same as men. Women can recite all these
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blessings the entire day until shortly before they go to sleep . Such was the custom
followed by my grandmother Mirel wife of Rav Shaal Arye ben Yoneson Rabbiin a
community in the USA. , who raised me. My mother sent me to learn Torah becaase
there existed no yeshivot where I was born. She was unable to see me for SEVEN years.
Such was the wish of my father Rav Menachem Sender who died when [ was one year
old. 1 was an only child.

Evcn those Rabbis who rule that women are equally obligated as men to pray the
same services will agree that vnly 4 man acting as a Chazan who leads the services can
exempt other men who do not know how to pray. The reason is because only in a
minyon can the chazan excmpt an other who does not know how to pray. Since womer
are not permitted to  be part of the minyon of 16 men who compose a quorom they
can not be the chazan. Consequently they can not exempt a man . However if women
get together and pray one woman can exempt an other woman. Such a unien is not
considercd a minyon even if 1000 women pray together.

Even ihongh it is very praiseworthy that women today want to participate fully in
all the rituals of Judaism , nevertheless , women should not form separate prayer
aroups. If they do form their own prayer group and recite kaddish and rcad  the

Torah and recite the blessings over the Torah, they have violated the negative
prohibition of taking the name of G-d in vain. Women must pray in a minyon with
men sitting separately with a mechiiza -scparation wall and hear kadish and kedusha
and the reading of the Torah. When a woman as well as a man answer aman yehai
shmai rabbo following the reading of a blessing , they will merit olem habo cternity -
heaven,

Both women and men are a united integral part of the Jewish people. They are
dependent upon cach other for fulfillment. Therc exist certain Mitzvot that arc th
exclusive domain of women. Only married women must go to the Mikvah 12 days
after completing their period and make a blessing. The same is true after childbirth.
Only women light the candles Friday before thee Sabbath and recitc a blessing. Only
women take Chala - 2 piece of dough after baking and burn it and recite a blessing.

Just like no women can get pregnant with out a male , so too no man c¢an hav
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any children with out women, So too, women must listen to the blessings by u male
chazan who leads the services in a quorom of ten men and answer aman yehai shmai
rabbah and together with all the other men will merit -olem haho - heaven and
eternity.

It is mandatory to observe all the customs that the sages have enacted and not lool
to appease fads and trends . Let women observe the laws of Nidah and Mikvah and all
the other laws. We do not need any innovations. Only in emergeney sitnations like the

cases where women are agunot the husbands refuse to grant then a Get will we look
for loopholes in order to free them. However nothing wilt happen to women if they do
not get alivot . Granting them an aliya and breaking tradition will only pave the way
for the shattering of other laws and will lead to non Orthodoxy and the abandonment
of all of Judaism. We will nut lvok for loopholes -kulos to appease the women or men
who want tu cast off the customs and historical experience that kept JEWS UNTTED
AND ABLE TO WITHSTAND ALL THE TRIAL TRIBULATIONS AND
HOLOCAUSTS FOR THE LAST 2000 YEARS. See my hook The War Against the
Jew and the non Jew, What happens when there does not exist freedom of speech anc
religion? What happens when there does not exist divoree of church and state?



Chapter 21

Tora and Judaizm must address all reality. When archeologist and scientists present
empirical evidence that bones exist that they carbon dated 10 have lived millions of vears
ago we must reconcile with our undersianding of the Bible thal claims that G-d created the
world in seven days. There exists two ways to teconcile [1] We can state thal the
archealogisls’ and scicnlists’ data is not accurate. Who says that the oxidation of matter
5768 vears ago occurred at the same rate that it oecurs today? There cxisls no onc alive
today who was alive 5768 vears ago when the world was created who tock such tests that
archeologists are laking today. Consequently , il is purc speculation and no more than a
religious belief that the rate of oxidation 5768 yeats ago was the same as that today. The
same is true with the bones of animals found and the bones of whal appears as homo
sapiens. Who says that these bones are not of those animals and humans who perished n th
greal deluge at the lime of Noah. Who is alive today who was alive 5000 years ago who cm
deny that thesc are the skeletons of the animals and humans who were destroyed by G-d in
the great deluge. All nations and cultures have in their folk lore and religion some trace anc
comment about this great natural disaster. this is the explanation of Rav Kamenetzki Rosh
Yeshiva of Torah Vodaat.

|2 ] A second approach is to concede that the archeologists and scicntists are correcl. wher
the C Ribie states that G-d created the world in seven days it refers (o the days of G-d that
can be a million or a hillion years each. The theory of evolution can also be integrated . G-«
created the world in & manner that more advance forms of life metamorph from less
complex forms of life, According to the writings of Kaballah we arc living in the 3999
world. Other prior worlds were created and destroyed by (i-d. Therc were humans alive wh
behaved like animals -apes -/ So G-d turned them into apes. This is a reverse ol Darwin’s
theory of evolution, ralher that man comes from monkeys ;monkeys come from man. The
Torah that we possess in the Talmud and its swmmary in the Shulchan Aruch does not
discuss prior worlds. The Talmud and Shulchan Aruch discuss our world that we live in
today. what difference docs il matter any way if there existed homo saplens prior to Adam
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Even if they did cxist, G-d could have created Adam as related in the Biblical story. Jven il
the universe is millions or billions years old and the avcheologists and scientists are correcl
Ged could have created our present world after aprior world was destroyed. Historical
records exist for the last 5000-5700 years ago. THE TORAH THAT WE [IAVE IS VIABLT
FOR MAN EVEN IF THE UNIVERSE IS BILLION OF YEARS QLD. This 15 the position
of Rav Kook for Chief Rabbi of Tsrael who died in 1936. This is also the position of Rav
Herz chief Rabbi of Great Britain. the Pentateuch and Halotoras Soncino Press edited by de
J H. Herz. Sce his introduction to Genesis.'

The Torah is not a scientific journal. The Rambam when he discusses the make up of
stars and planets was writing using the scientific and philesophical knowledge that cxisted
in his time 900 ycars ago. 17 loday scientists prove his theories errongous . so what.  Thal

has no effect as io what the Rambam writes regarding Ritual Laws Civil Laws and

Criminal Laws of the Torah. (i-d at Sinai 3400 years ago did not revcal scientific
knowledge. He revealed only laws regarding Ritual Civil and Criminal matters. Thus one
can disregard and smilc at what the RAMBAM AND OTHER MEN LIVING 900 YEARS

AGO ASSUMED EXISTS ON THE STARS AND PLANETS. [fthey claimed that the
moon and the planets were inhabited by angels we can see that such is not the case when
man landed on the moon. When we send a mission to Mars or Venus or Saturn or Jupitor wi
can ascertain that these planets have solid surfaces and are not gaseous malters inhabited by
angels.  Such is the explanation of Rav Kamentezki in his book Emet T.eYaakov on the

Pentateuch. .
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